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Foreword

Russian Only

Chapter 1: Genesis 1-11

By Dan Burns

Historical Setting

Genesis 1-11 is set in the period of time prior to the existence of Israel, even prior to the existence of Abraham. While Genesis 12-50 basically covers four generations, Genesis 1-11 covers many, many generations, many of which may not even be mentioned explicitly in the text. This portion of the Bible is often called the primeval prologue, as its literary style is that of time before normal history began. This creates the impression of coming from a time that is very different from our time. The lifespan of men is much different than the lifespan of any Israelite, and many of the events feel different to the reader even than the events that occurred during Israel’s history. This is intentional. The historical setting of Genesis 1-11 is intended to explain things that occurred in another era, the one prior to that of its first readers.

Furthermore, the dual setting of Genesis 1-11 must be carefully considered. Moses himself did not witness any of the events of Genesis 1-11. Nor did his father, his grand-father, or his great grandfather witness these events. Moses, the first author of the Bible, lived hundreds of years after the events recorded in Genesis. Thus, the original setting of the book of Genesis, as opposed to the events of Genesis, was the first generation of Israelites who were wandering in the wilderness. Moses recorded oral tradition that had been passed on for hundreds of years and preserved by the providence of God. God directed the process by which the oral traditions came to be fixed in the five books of Moses. Thus, the first context of the book of Genesis was the Israelite community that was seeking to enter the promised land. It is helpful to consider that context, in addition to the context in which the events occurred many centuries earlier. While the events described occurred during the lives of Adam and Eve, Cain and Abel, Noah, and the generation of the tower of Babel, they were recorded much later.

Theological and Literary Purpose

Genesis introduces readers to the Pentateuch, answering the question, “How did the Hebrews come to be in Egypt?” Genesis 12-50 gives the pre-history of the Hebrew people, telling the story of a single man who was called by God to leave his homeland and go to a new place. In a parallel fashion, Genesis 1-11 serves to introduce readers to the background of Abraham. Where did he come from? How did the world in which He lived come to be in its present condition? Furthermore, Genesis 1 is actually an introduction to Genesis 2-11. It stands at the head of the first portion of Genesis, introducing the readers to God and the world He created. Thus the reader has context in which to begin reading at Genesis 2:4b.

This perspective on Genesis 1-11 will help us to understand which questions Genesis 1-11 answers, and which it does not. When Moses recorded these episodes, which had been passed down for centuries before his time, he was helping the Israelites understand the world in which they lived and why things were the way they were. Thus, Genesis 1-11 explains well the origin of the earth, the sky, the stars, mankind. Genesis explains the role of marriage in society, the relationship between mankind and animals, between husband and wife, and even between brothers. It explains the powerful and dangerous spread of sin, giving the basis of the first sin and how quickly and disastrously it spread throughout all of God’s creation. The student of Genesis 1-11 can learn much by focusing on the questions this text was intended to answer, rather than by attempting to answer questions ancient readers would not have found interesting or relevant. Many questions about the precise nature of creation and the origin of every society and the scientific importance of the flood are left unanswered. But the questions necessary for mankind to understand God, His world, and our relationship to this creator God are fully given in these chapters.

Genesis as Polemic

Modern readers of Genesis immediately are confronted with a cultural gap between our 21st century world view and that of the ancient Hebrews. Abraham grew up in an ancient Babylonian culture in the city of Ur. Moses was formally educated in Egypt. These key figures were fully aware of the most sophisticated forms of pagan thought of their day. Their actions and words are best understood as a polemic against the polytheistic world in which they lived. Modern readers tend to make assumptions about the ancient world that are very different than those of the 2nd millennium BC. Genesis has more in common with Ancient Near Eastern sources than either do with the modern world. We need to understand something about Ancient Near Eastern mythology in order to understand the argument that Genesis 1-11 was making against them.

Genesis 1-11 is in some ways a critical commentary on the ideas of the ancient world regarding both the natural and supernatural world. Against the polytheistic worldview that considered the sun, moon, and stars representative of various gods, Genesis 1 does not name those bodies. Stars, which even today are considered to have supernatural power in guiding events on our planet, are only given passing mention. ANE creation narratives generally follow a battle between the gods, in which the victor becomes the supreme god, while the loser is destroyed and whose remaining body parts are used to form the sea, the source of chaos and danger, and the sky. Genesis 1-2 shows no sign of conflict or battle between God and anyone else. All things are created at the word of the single all-powerful God. 

The concept of man in Genesis 1-2 is markedly different from standard Ancient Near Eastern mythology. Man was not created to supply the gods with food by doing manual labor too low for supreme beings. Man is God's representative and ruler on earth, given a mandate to study and subdue the world, given an abundant supply of food by his creator, and expected to rest every seventh day from his labors. Genesis 2 presents man and God’s handiwork, carefully crafted by God’s own hands, and given life from God’s own breath. Contra Babylonian and Canaanite cult prostitution and fertility rites symbolizing sexual union with gods, Gen 6:1-8, looks on such customs with absolute horror. This kind of behavior led God to send the flood which destroyed all life except those spared on the ark. Genesis 11 is a satire on the claims of Babylon to be the center of civilization and its temple tower the gate of heaven. According to Genesis, the name Babel does not mean “gate of God,” but “confusion and folly.” Far from the temple's top reaching up to heaven, it is so low that God has to descend from heaven just to see it. 

Genesis 1-11 proclaims the unity of God in the face of polytheism, the justice of God rather than his caprice, the power of God as opposed to his impotence, and the concern of God for mankind rather than his exploitation of mankind. Whereas Mesopotamia clung to the wisdom of primeval man, Genesis records his sinful disobedience. As a background to 12-50, Gen 1-11 discloses the hopeless plight of mankind without the gracious intervention of God. It shows how the promises made to the patriarchs fulfill God's original plans for humanity. Genesis 1-11 thus promotes faith in a single, all-powerful, good and wise God against the polytheistic beliefs of the ANE.

Creation

Genesis 1 teaches us the power of God and the goodness of His creation. From nothing God created all that exists. Not only did matter not exist, but ideas, concepts, and motion did not exist. By the power of His spoken word, God brought into being matter, motion, and the entire realm of ideas, purpose, and meaning. Genesis reveals not only the creative power of God, but His good nature. The world was empty and void, so God gave the world order in days 1-3 and then filled the world with good things in days 4-6. The two sets of three days are intentionally parallel. The seventh day is set off from the first six, in which the Lord took a day to enjoy the order and goodness of His creation. Thus man, created in the image of God, also brings God’s order into the world and fills God’s world with good things. Man sets aside one day in seven to enjoy the goodness of God through worship and praise of his Creator.

In contrast to Ancient Near Eastern creation accounts, the Bible teaches that a single, almighty, good God created the world for His own pleasure. There was no conflict with other gods, nor do the remnants of evil forces control the sea or the stars. The Lord Creator God spoke everything into existence, and it is very good. Mankind is God’s representative on the earth, charged with reflecting God’s glory to the world and expanding God’s dominion throughout the world. Man and woman are to do this together. Thus Genesis presents an alternative interpretation to the world than those presented by ancient Egypt, Babylon, and that which would be later presented by ancient Greece.

The Spread of Sin

Genesis 1-11 rather convincingly demonstrates the one true talent of mankind: sin. After God’s thoughtful and majestic work of creation in Genesis 1-2, we see in chapter 3 how sin entered the world. The lust of the eyes, the boastful pride of life, and the desire of mankind to dictate to God the terms by which they will relate, led to the first sin. Adam and Eve chose to trust the distorted words of the serpent instead of the clear words of their Creator, and in doing so, transgressed the will of God. Adam was charged with keeping and protecting the garden, and he failed when he allowed an intruder to enter the garden and speak with his wife. Eve failed to silence the serpent with the accurate words and interpretation of God’s intentions. Thus sin entered the garden and the soul of mankind and the results will take the remainder of the Bible to undo. The end of chapter 2, “The man and his wife were both naked, and they felt no shame,” and the end of chapter 3, “after He drove the man out, he placed on the east side of the Garden of Eden cherubim and a flaming sword flashing back and forth to guard the way to the tree of life,” form a striking contrast.

Sin would not remain simply in the soul of Adam and Eve. Chapter 4 describes how sin spread to their children. The relatively simple transgression of eating the forbidden fruit was followed by the sin of murder. Cain slew his brother Abel out of jealousy and anger. By the end of chapter 4 a descendent of Cain, Lamech, is heard to boast about his murder. Sin continued to spread throughout the entire culture of mankind until it became the reigning intention of humanity. “The LORD saw how great man's wickedness on the earth had become, and that every inclination of the thoughts of his heart was only evil all the time.” This led God to bring judgment upon mankind in the form of a flood. All humanity except Noah and his family were condemned. Even the new humanity founded by Noah was infected with sin. Sin affect both Noah and his family, and eventually was seen in all of civilization, represented by the tower of Babel. Augustine describe Babel as a symbol of the city of man, with man’s pride, plans, and ambitions at the center, opposing the city of God. Genesis 1-11 demonstrates that mankind’s natural tendency is to increase and spread sin, a situation that can only be remedied by divine intervention.

Grace and Redemption
The story of God’s goodness and man’s sin is not concluded without the answer of God’s grace. Genesis reveals the grace of God from its very first pages. Not only did God invest the world with His goodness, but when mankind introduced sin into the world, God demonstrated that He is still committed to His creation. When Adam and Eve sinned, they were truly disciplined. But God gave them coverings, a sign of grace. God would cover their shame. This may signify that an offering is necessary to cover sin, as could be inferred from the presence of animal skins. Within the judgments given to Adam and Eve for their sin lies a promise that the son of Eve will ultimately crush the son of the serpent. This is the first promise of the gospel found in the OT. Furthermore, even the expulsion from the garden is interpreted as a sign of grace, as eating of the tree of life would condemn Adam and Eve to eternal estrangement from God. 

This grace continues in each story of Genesis 1-11. Cain is not immediately judged, but expelled, and even given a mark so that he would not be judged more severely than God Himself judged him. When mankind earns the wrath of God, and He sends a flood, He preserves a remnant through the ark. Peter will see in this a picture of the salvation provided by Jesus, the seed of the woman. The covenant given to Adam is not broken, but renewed after the flood when God gives the rainbow as a sign to Noah. The judgment given to mankind at Babel is not destruction, but prevention from carrying out their plans to rebel against God. God regularly delays judgment and provides redemption. God’s full plan of redemption will be introduced in the second half of Genesis through Abraham and his family, who will be the bearers of God’s salvation to the world.

Outline
Genesis 1-11 is an introduction to salvation history, setting forth the origin of the world, humanity, sin, and redemption. The phrase “these are the generations of…” shows the reader the main divisions of the book. In Genesis 1-11, they are found in 2:4 (Heavens and the Earth), 5:1 (Adam), 6:9 (Noah), 10:1 (Shem, Ham, and Japheth), and 11:10 (Shem), while in Genesis 12-50 they are found, beginning at the end of chapter 11, in 11:27 (Abraham), 25:12 (Ishmael), 25:19 (Isaac), 36:1 (Esau), 37:2 (Joseph). It is typical for an account to begin with the father, not the main character, ie, Terah, Isaac, Jacob, for Abraham, Jacob, and Joseph. Note there are five uses of this phrase from Adam to Abraham, and five from Abraham to Israel in Egypt. The use of ten is found in a number of places in Genesis, including Genesis 1 as ten words of creation (there are 10 commands) and the book of Genesis as ten words of generations.

1:1-2:4a  
Creation

2:4b-4:26
Eden and the Fall

5:1-32

Patriarchs before the flood

6:1-9:29
The flood and its aftermath 

10 

The table of nations

11:1-9

The tower of Babel

11:10-26
Patriarchs after the flood 

Small Group Discussion Questions

Genesis 1

1. How do you suppose ancient people (Gentiles) understood that the world came into being? How would Genesis 1 sound to them?

2. How do modern people think the world came into existence? How does Genesis 1 sound to them?

3. What does it mean that God created everything ex nihilo (from nothing)? How does that compare with what we do when we “create”?

4. What does it mean that God is the “first cause” of everything?

5. Does the fact that God created everything, us included, obligate us to worship Him?

6. The phrase “formless and void” describes the chaos of our world. How did God give the world structure and then fill it with good things?

7. Genesis 1:28 describes us as God’s stewards. How can we bring structure into our world and fill it with God’s good things?

8. Read Psalm 138:7-16. What does it mean to you that God personally created you?

Genesis 1:27

1. What does it mean to be created in the image of God?

2. What aspects of God’s being can we reflect? Which can we not reflect?

3. What does the uniqueness of being made in God’s image say about our calling and purpose in life? When do we short-change our calling?

4. How was our ability to reflect God’s image affected by the fall? How can we still reflect or not reflect accurately God’s image?

5. How does our conversion affect our ability to reflect the image of God? cf. 2 Cor 5:17, Col 3:10.

6. How is Jesus the true “image of God”? cf. 2 Cor 4:4 What is the importance of the fact that he is fully God? 

7. If we are truly the body of Christ, how can we be the image of God in the world?

Genesis 2

1. How does Genesis 2 differ from Genesis 1? What new things does this teach us about God?

2. According to Genesis 2:15, man’s job was to “till and keep”. What did that include? What was Adam’s responsibility in regard to intruders into the garden?

3. The garden was a prototype of the temple, and Adam was the prototype priest. How was a priest to “till and keep” the temple? 

4. How can you guard and cultivate your heart? How can you guard and keep the body of Christ in which you participate?

5. What does the phrase “suitable helper” mean? cf. Ez. 18:4, Ps 53:16.

6. How has the world undermined marriage? How do we need to “till and keep” a Biblical practice of marriage?

7. What does it mean to “leave father and mother and cleave to one’s wife?” How does this reflect the image of God?

8. How does Jesus return us to the garden, or to a new Garden? cf. Rev. 21:1-4

Genesis 3

1. What was the snake’s strategy to deceive Eve? What maneuvers did he employ?

2. How did the serpent employ half-truths? What is the danger of a half-truth?

3. How does the serpent cast doubts today on the trustworthiness of God’s word and the reliability of His intentions?

4. Can you name an example of when you found yourself trusting the words and interpretation of the snake instead of the words and interpretation given by the Lord?

5. How did Jesus respond to the temptation of the serpent? cf. Luke 4:1-13 What can we learn from this?

6. What were the consequences of the first sin?

7. When are you tempted to believe there will be no consequences of sin?

8. Why did God call Adam after the first sin? What is the significance of God’s giving Adam and Eve animal skins as clothes?

Genesis 4:1-9

1. Why was Cain jealous of Abel? What his jealousy justified?

2. Cain’s jealousy provoked him into ignoring God’s warning. When does your jealousy do the same?

3. When does life seem like a competition, with only winners and losers? When is this helpful and when does it only lead to jealousy?

4. Cain asked God, “Am I my brother’s keeper?” What is the correct answer to his question? cf. Matthew 22:36-40

5. How does jealousy affect our ability to love our brother? cf. 1 Jn 3:12, 15-16

6. What attitudes toward his brother were already in Cain’s heart when he brought his offering to God? Could this be why God did not accept Cain’s offering?

7. What offerings does God want from us today? Ps 51:16-17

8. What are the conditions for true worship seen here and in 1 John 4:20-21 and Matt 5:23-24?

Genesis 6-9

1. According to Genesis 6:1-8, what was the cause of the flood? How does Gen 6:5 compare with the constant refrain from Genesis 1, “And God saw that it was good”?

2. There are some number of parallel numbers in Genesis 6-9. (Note 7, 40, 150). What effect do these parallels have on the reader of Genesis 6-9?

3. What distinguished Noah from the other men of his generation? In what way is he a model for us? How can we be blameless, righteous, and walk with God today?

4. The flood is an “un-doing” of creation. Why would God “un-do” His own work?

5. What does it mean that God “remembered” Noah? (8:1) Had He forgotten Noah? cf. Ex 2:24, 1 Sam 1:19

6. What is the first thing Noah does when he leaves the ark? Why is this so significant?

7. What is the meaning of the rainbow? How does this relate to God’s covenants in Genesis 1, 12/15/17, and Jeremiah 31:31-34?

Genesis 11:1-9

1. What does Gen 1-11 teach us about the tendency of mankind? Not particularly Gen 3, 4, 6, and 11. Does that change in the second half of Genesis?

2. Why do men build tall towers? Which reasons are good, and what are not?

3. How do men make a name for themselves today? How does that compare with Genesis 12:1-3?

4. How is human pride affecting your life right now?

5. Give an example of when you over-estimated your own importance because of pride.

6. What is the difference between God’s view of the tower and man’s? Where might you be mainly thinking of man’s views?

7. How is Pentecost an “un-doing” of Genesis 11?

8. What does it mean to build the “city of God?” cf. Heb 11:10. How can you directly participate in building this city and “un-doing” Genesis 11?

Chapter 2: Genesis 12-50

By Mark Blair

Historical Setting

The Greek word ‘Genesis’ means ‘beginnings’ and we see many things begin in this first book of Holy Scripture. In chapters 1-11 we see the beginning of life itself, the universe, the human race, even sin and suffering. The Good News of Salvation begins in Genesis too - the God who is our Creator and Judge is also a Savior.

Genesis records the beginnings of: 

Earth


1.1 – 2.3

Mankind

2.4-25

Sin


3.1-7

Judgment

3.14-19

Redemption

3.15

Human Race

4.1-15

Unbelieving World 
4.16 – 9.29

Nations


10.1-32

Languages

11.1-9

Covenant

12.1-3

The next 65 books of the Bible stand upon the foundation of Genesis. The words which begin the next book “the names of the sons of Israel who entered Egypt with Jacob” (Exodus 1.1) would make no sense without Genesis. And the hopeful words which end the Bible’s last book begin in Genesis - Babylon and the Ancient Serpent will be destroyed, followed by the entrance of God’s people into a Garden with a Tree of Life whose leaves heal the nations. 

Theological and Literary Purpose
The text of Genesis does not say who wrote the book or how it was written. The vast majority of Jewish and Christian scholars believe that Moses is the author. There are many good reasons for this opinion. He had the training “Moses was educated in all the wisdom of the Egyptians,” the temperament “was powerful in speech and action” (Acts 7:22), and the time “the LORD your God led you all the way in the desert these forty years” (Deuteronomy 8:2) for the writing task. The most compelling reason to believe that Moses wrote Genesis – and indeed the entire Pentateuch – is the witness of the Savior and the Scriptures. From Joshua to Malachi there are several dozen references to “the law of Moses, which he had written” (Joshua 8:32). There are more than eighty references to Moses and his writing ministry in the New Testament. The Lord Jesus asked, “Has not Moses given you the law?” (John 7:19). 

If indeed Moses is the author of Genesis, then how did he get his information? He was born before any of it took place. (Moses’ birth is recorded in Exodus 1.) As Christians we believe in the ‘dual authorship’ of Scripture. The Bible is the Word of God in the words of men. The Holy Spirit is the primary author. “For prophecy never had its origin in the will of man, but men spoke from God as they were carried along by the Holy Spirit” (2 Peter 1:21). Luke’s words of introduction are instructive and relevant to every book of the Bible. “I myself have carefully investigated everything from the beginning; it seemed good also to me to write an orderly account for you” (Luke 1:3). It is very likely that Moses was both the redactor and the author of Genesis. He gathered existing material and collected it into this book of “beginnings.” No doubt some of the information was passed along by oral tradition. Yet the cryptic phrase, “This is the book of the genealogy of Adam” (Genesis 5:1) challenges the widely held belief in evolution. Adam and Eve were sinless, wise, brilliant, creative, insightful, and perhaps even literate – not pre-human naked savages! Somehow in the plan of God Moses obtained ten ‘books’ (Hebrew word ‘toledoths’) which form the outline structure of his book of Genesis. 

The Books of Generations of Genesis (Toledoths)

The Primeval Generations (2.4 – 11.26)

Heaven and Earth (2.4 – 4.26)

Adam (5.1 – 6.8)

Noah (6.9 – 9.29)

Sons of Noah (10.1 – 11.9)

Shem (11.10 – 11.26)
The Patriarchal Generations (11.27 – 50.26)

Terah (11.27 – 25.11)

Ishmael (25.12 – 25.18)

Isaac (25.19 – 35.29)

Esau (36.1 – 37.1)

Jacob (37.2 – 50.26)

Genesis 12-50 begins the story of the Bible. Chapters 1-11 give an essential foundation to the story, but the heart of the Biblical message - Salvation by Grace through Faith – begins with chapter 12. In chapters 1-11 Moses surveys thousands of years (only God knows how many) – from the Creation to the Tower of Babel. Through those many years we meet many people briefly. The focus of those first chapters is more on events than people; the main events are the creation, the fall into sin, the flood, and the tower of Babel. These events give insight and necessary background for the plan of Salvation which is unfolded from chapter 12. As we turn to chapter 12, Moses slows things down. He primarily tells the story of one man and his family; he takes 13 chapters (12-25) to narrate just over 100 years of Abraham’s life.  The giant shadow of Abraham – the Father of the Faithful – extends across the entire Old Testament and into the New where the saving work of his Great Son, the Lord Jesus, is described by Paul as “the blessing given to Abraham” (Galatians 3.14).

Outline and Themes of Genesis 12 to 50
If Genesis 1-11 is organized around four events, chapters 12-50 can be outlined around four people – Abraham, Isaac, Jacob, and Joseph – father, son, grandson, and great grandson. Here we read about the ‘first family’ of faith. These are the fathers of the nation of Israel (Patriarchs) - and the first ancestors of our Lord Jesus.  They teach us much about God and our walk with Him. Genesis 1-11 is ‘pre-history,’ Biblical ‘history’ begins with chapter 12. ‘Pre history’ does NOT mean the events described in chapters 1-11 are fiction. They did happen! Adam and Eve were as real as Abraham and Sarah. But the earliest chapters of Genesis are beyond the scope of current historical research. We cannot date the Creation or the Flood with certainty nor can we locate the site of the Garden of Eden with precise accuracy. But we can speak with more historical precision about Abraham and his family. We can be fairly certain that Abraham lived approximately two thousand years before Jesus and traveled in the lands we know today as the Near East.  

	Chapters
	1-11  ‘Pre-History’
	12-50 Recorded History

	Emphasis
	Events

Creation / Fall / Flood / Tower
	People

Abraham / Isaac / Jacob / Joseph

	Scope
	Whole World
	Covenant People

	Time 
	1,000’s of years (at least)
	300 years


Purpose – Abraham

The great drama of the Biblical story is outlined in the first verses of Genesis 12. God makes three promises to Abram which are unfolded right up to the end of Revelation – a son who would become a nation, a holy territory that represents the earth, and a blessing for all nations. The incredible scope of these promises is far beyond the wildest imaginations of this elderly gentleman. But despite their incredulity he embraced them with simple faith which brought great blessing to him and his children (15.6, Galatians 3.9)

The son of Abraham and Sarah (despite their foolish and faithless activities with Hagar), was the ‘firstborn of many brothers.’ Through Isaac came a nation. The two thousand year story – told from Genesis to the Gospels – follows the exploits of that nation of Israel. They are the ancestors of the chief character of Scripture, the Lord Jesus. The few shining moments of Israel’s history present a foretaste of the greatness of Jesus. The many failures of Israel highlight how desperately they need His redeeming work. But throughout the centuries God keeps His promises; by Solomon’s reign “The people of Judah and Israel were as numerous as the sand on the seashore” (1 Kings 4:20).

God was faithful to His promise of land. The story of the Old Testament traces their relationship to the Promised Land. When the nation was faithful to their Covenant, their Covenant God blessed them in their land. When they break Covenant, they lose it. In their best days in the land they shone forth as a ‘home of righteousness’ for the neighbor-nations to see the Lord among His people. God’s promise and purpose was never meant to be confined to the small territory of Canaan. His redemptive purpose is as wide as the whole world. “Abraham and his offspring received the promise that he would be heir of the world” (Romans 4:13).

Blessing the nations was the hardest promise for Israel to swallow. The Old Testament reveals little love between Israel and her neighbors, nor in the dealings of Abraham and his line. Abraham’s lying brings a curse on King Abimelech and Jacob trades tricks with Laban.  The positive example of Joseph’s benefit to Egypt ends with the country in ruins because of Pharaoh’s hard heart. Yet in the pages of the New Testament the fullness of this wonderful promise of blessing is found. Samaritans who met Jesus realized His global mission, “we know that this man really is the Savior of the world" (John 4.42).  

Promise – Isaac 

From chapters 21 through 27 we read about the ‘son of promise.’ Yet, the personality of Isaac is not detailed. He says very little. Mostly we learn about the people around him – his parents, his wife, and his sons - we know his servant (Eliezar) even better than his master. The name Isaac means ‘he laughs.’ This is not because he was a funny person. Actually, the Bible never describes him laughing. But his name is appropriate because of the surprising joy his life brings, many laugh with deep gratefulness because of Isaac. 

Abram literally means ‘great father.’ Can you imagine how many times Abram and Sarah must have been asked, ‘Great father! My! How many children do you have anyway?’ They must have hung their heads in shame as they answered, ‘None!’ It is understandable why Abraham and Sarah both laugh when God promises they will have a son in their old age (17.17, 18.10-12). Because of Isaac, Abram becomes ‘Abraham’ ‘father of a multitude.’ Isaac is among the innumerable company who receive the promise of forgiveness through The Promise Child – the Lord Jesus. “For no matter how many promises God has made, they are ‘Yes’ in Christ” (2 Corinthians 1.20).

The story of Isaac also reveals the nature of our walk of faith. While his father’s life is filled with adventures and dramatic meetings with God, Isaac’s life is rather tame. Faith in God’s promise, even being a son of promise, is no less real by its quiet and mundane expression. “We live by faith, not by sight” (2 Corinthians 5:7).

Purity – Jacob

With Isaac’s son Jacob, the high drama resumes. Most of Jacob’s exploits come about from living out the meaning of his name, ‘thief or cheater.’ Those who cross his path are victims of his tricks, even his own father and brother. Sometimes preacher’s kids (including my own) are known to be rascals. Jacob was a ‘member’ of the faith family but he fails at his own faith. Even his prayer at Bethel before the ‘ladder of God’ is no more than a crass bargain; “God if you give me everything I need, I will give you a tenth!” (Read Genesis 28.20-22).

Jacob’s life highlights the other side of the ‘coin’ of faith – repentance. Faith and repentance must go together, Jacob had neither. He mistook the promise for presumption. He presumed he was ‘covered’ by the faith of this faithful father and grandfather. But there is no second-hand faith. God has no spiritual ‘grandsons.’ The promise of blessing was real for Jacob, but he could not obtain that promise without faith and repentance. So God the Promise Keeper came at night to make Jacob ready to receive the promises. Just as sometimes a Near Eastern shepherd must break the legs of a wayward lamb, God came to fight Jacob. And in the strength of his mighty flesh Jacob fights through the night. But with a touch on his hip, God breaks and remakes this thief. Now Jacob’s prayer is not a bargain but a gasp of desperation, "I will not let you go unless you bless me" (Genesis 32:26). His change in name reflects a change in nature – “Israel” – God rules. The heart that submits in repentance and faith receives the blessing. 

Providence – Joseph

The Bible says nothing bad about Joseph. He was not perfect. Yet he points us to The Sinless One who also went from being rejected to ruling the world – our Lord Jesus. Behind the life of Joseph we see a Sovereign God who opens doors which no man can shut, and closes doors which no man could open.  The shadow of Abraham, and the marvelous promises he received from God, hang over Joseph’s life. Through him God saved the promised nation. Even the strongest empire on earth is in the hand of God; a mighty Pharaoh is no match for the Mighty God. The book of Exodus will make this abundantly clear.  

From the human perspective Joseph is carried to places of extreme difficulty; from the pit his brothers tossed him into to the prison Potiphar threw him into. Scripture is silent about the years of despair and feelings of abandonment this faithful servant must have felt.  After many long painful years he faces his heartless brothers, now they are in the ‘pit’ and he is on the throne. They are guilty and afraid. Fortunately for them there is more than a ‘human perspective’ to this story. Joseph was not alone in those dark hours. Even a godless ruler could see the evidence of Joseph’s companion and strength as he asks, "Can we find anyone like this man, one in whom is the spirit of God?" (Genesis 41:38). Through the years of difficulty God was designing Joseph to be more like Jesus. Joseph was most Christ-like when he spoke words of pardon and peace from his throne to his guilty brothers, “You intended to harm me, but God intended it for good to accomplish what is now being done, the saving of many lives” (Genesis 50.20). Any New Testament Christian who does not think Old Testament believers can teach them anything should pay more careful attention to these four men. Here Joseph shows the fruit of faithful suffering, a man freed from bitterness, a man filled with Holy Spirit, a man like Jesus. Here is a man who can trace the hand of God’s gracious providence even through his tears. Here is a man who knows, “that in all things God works for the good of those who love him, who have been called according to his purpose” (Romans 8.28). 

Bible Study Questions from Genesis 12 to 50

Genesis 12:1-13:4

1. According to God’s call, what was Abram to leave and where was he to go?  Why was it necessary for him to leave his past life in order to receive God’s blessing?

2. Where did Abram and his family go?  Who was Lot and what was his relationship to Abram? 

3. Why did Abram go to Egypt?  Compare his motives in going to Egypt with his motives in going to Canaan.

4. What would it mean for you to pick up and accept a call as Abram did? Could you? How might we demonstrate a faithful response to God's initiative these days?
Genesis 13:1-18

1. Why did a problem arise between Abram and Lot?  What does this problem show about God’s blessings?  How did the Canaanites and Perizzites complicate the problem?

2. How did Abram propose to solve the problem?   How has his attitude toward material things and people changed since he went to Egypt?

3. How did Lot’s lifestyle probably change?  What does the author tell us about Sodom?  What does his move toward Sodom show about him?  Did he intend to give up his faith?  What ominous hint does the author give about the future of Sodom? 

4. After Lot left, what promise did God give Abram?  How is it similar to the promise in 12:2,3?  How is it different?  What does this teach about God?
Genesis 15:1-21

1. Review Abram’s accomplishments in the last chapter. How did these things leave Abram vulnerable to calculation and doubt? 

2. Read verses 2 and 3. What does this complaint show about Abram’s desire and concern? About his faith and relationship with the Lord?

3. Read verse 6. What does it mean that “Abram believed the Lord”? What does it mean that the Lord “credited it to him as righteousness”? Why is faith in God’s promise so important? What can you learn here about the source and nature of righteousness in us? 

4. Read verses 9-11; 16-21. What was the meaning of the ceremony the Lord told Abram to perform? What was the covenant the Lord made with Abram? Why was this important, and what decision did Abram make in response to it?

5. Read verses 12-15. What did the Lord tell Abram about his descendants in a vision? What can you learn here about God’s sovereign control of history? 

Genesis 16:1-17:27

1. Read v. 1-6. How did Sarai’s solution reveal her fundamental problem in regard to God’s promise to her husband? Why did Abram agree with her? What was the outcome? (4-6) What caused such a conflict in Abram’s family? 

2. Read v. 7-16. How did God show his care for Hagar? What direction did the angel give to her?  How can we accept God’s sovereign will over our lives which does not necessarily match with our own will?

3. Read 17:4-8. Why did God change Abram to Abraham? Do you think  Abraham was God’s hope for the world in history? 

4. Read v. 9-14. What was the practical way for Abraham to enter into the covenant relationship with God? What if Abraham did not undergo circumcision?

5. Read v. 15-22. What does it mean that God changed Sarai to Sarah? Why should we never compromise the promise of God with the promise of the world?

Genesis 18:1‑19:38

1. How did Abraham show hospitality to the guests?  Notice how his actions are described, the participation of his household, and the content of the meal. What does this event show about Abraham and his family?  About the Lord? About Abraham's relationship to the Lord? 
2.  What was the message of good news they brought?  What was Sarah's response to 
the good news?  Did they want her to overhear?  What did God want Sarah to learn? 
3. Why did the Lord decide to tell Abraham what he was about to do? (16‑19) What was God's promise and what must Abraham do to claim that promise? (18‑19) 

4. How did the people of Sodom treat Lot and his guests?  Were there as many as ten righteous men in the city (4,5)? What can you learn in verses 1‑9 about Lot's life in Sodom? (See 2 Peter 2:7,8) How had Lot been influenced by the Sodomites? 

5. How did Lot respond to the angel's warning? Why did he finally leave? What does this show about God's grace? What happened to Sodom? To Lot's wife? Why was Lot spared?

6. What was the problem of Lot's daughters?  How did they rationalize their sin?  Are there any modern parallels?  What was the tragic fruit of this family?  What can you learn from contrasting the faith and lives of Abraham and Lot?
Genesis 25:19‑34


1. What was the problem in Isaac's family? How was Isaac’s way of dealing with this problem different from the way his father Abraham had dealt with a similar problem?  

2. When and how did God answer Isaac's prayer? What might they have learned through waiting? 

3. How were Jacob and Esau different from one another at birth? What suggestions about their future characters are found in the account of their birth? (24‑26)

4. How did Esau come to sell his birthright to Jacob? What is the birthright? Why did Jacob want it? What does this show about him? 

Genesis 27:1‑28:22

1. Why did Isaac think he would die soon? (His death is recorded in 35:28,29) What did he want to do before he died? How did he instruct Esau to prepare to receive his blessing?

2. How did Jacob respond? What were the good and bad things Jacob learned from Rebekah? 

3. Why could Isaac not just change his blessing when he realized Jacob had deceived him? 

4. How might Jacob have felt his first night away from home? (10‑11)  What part of God’s  promise in Jacob’s dream was the original Abrahamic covenant and what part was especially for Jacob at this time?

Genesis 30:25‑31:55

1. Why did Jacob want to leave Paddan Aram? Why did Laban want him to remain? What was Jacob's new direction? (25‑30)

2. Look at 31:4‑12. What do Jacob's words to Rachel and Leah tell us about Laban's continued treachery? What can we learn here about Jacob?

3. When Laban caught up with Jacob, why did he not harm him? What can you learn here about God's faithfulness?

4.  What do these events reveal about Jacob's character? Think about his strengths and weaknesses. What do these events teach us about God?

Genesis 32:1‑33:11 

1. How had Jacob’s wealth and even his family become a burden? How did he calculate about and prepare for Esau's coming? What can we learn from this? 

2. Who was the man who wrestled with Jacob until daybreak? (24,28,30) What is the significance of this wrestling match?

3. Who seems to have won the wrestling match? What blessing do you think Jacob wanted? What does this event teach us about God? 

4. What is the significance of Jacob getting a new name? Why did Jacob want to know the man's name? 

5. Describe the meeting of Jacob and Esau. Why did Jacob say that seeing Esau's face was like "seeing the face of God"? 

Genesis 37:1‑39:23

1. Why did Joseph's brothers hate him? (2,3,4,5,8,11) What was his home atmosphere probably like?

2. Describe Joseph's dreams. In the absence of a written Bible, how might God use dreams in Joseph's life?  Why didn't his brothers have dreams?

3. How did Potiphar's wife try to seduce Joseph?  What was involved in the temptation other than physical desire? What do we learn about Joseph through his refusal?

4. How could Joseph avoid becoming bitter and fatalistic in prison? What does it mean that "God was with Joseph"? What can you learn from Joseph's faith and life?

Genesis 40:1‑41:57

1. What was Joseph's situation when he met the king's cupbearer and baker?  What was their situation? How did Joseph show a shepherd's concern for these men? What did he teach them about God?

2. How were these dreams fulfilled? How did Joseph show himself to be an honest and fearless, and authoritative teacher of God's revealed will? 

3. How did Joseph prepare to go to Pharaoh?  After listening to Pharaoh's dreams, what did Joseph teach him about God's sovereign control of nature and history?

4. What un‑asked‑for advice did Joseph give Pharaoh? How does this show his concern for Pharaoh and Egypt? 

5. What did Joseph name his sons? What does this reveal about his faith? 

Genesis 45:1‑50:26 

1. How did Joseph reassure his brothers? What meaning did he see in the tragedy of being sold as a slave? How did his mission make him great? What can we learn about God? 

2. How did Joseph help his family practically? (Think about spiritual help, material help, and human help toward having independent lives.)

3. How did Joseph regard his position in Egypt? (45:8) What does this reveal about his attitude toward people, toward material things, and toward God?

4. How did Joseph deal with the people of Egypt who were starving because of the famine?  (47:13‑26) How did the people respond to this treatment? Why? (25) 

5. How did Jacob bless Joseph's sons? (48:1‑21) What is the significance of this blessing in Israel's history? Joseph is not in Jesus' genealogy. In what way does he point to Jesus? 

Chapter 3: Exodus

By Mike Glodo

Historical Setting

God created the world to be a place of blessing where He would rule through his glorious image bearer mankind. Mankind’s rebellion against God made the world a place of curse – futility, struggle, enmity and death. In the midst of that fallen world, God called a man and his family to be recipients of His blessings and His instrument to bless the whole world. That man, Abraham, trusted wholly in God and followed Him to the land where God would begin fulfilling these promises.

Abram and his descendants lived by faith in the promised land waiting to see God’s promises fulfilled. God would lead Jacob, Abraham’s grandson whom God would rename “Israel,” and his sons to Egypt during a time of famine in the land, but God had promised long before that His people would multiply during those four hundred years and return to the land of Canaan to receive it as their inheritance from God. (Gen. 15:15-16)  The story of Joseph (Gen. 37-50) tells how Israel went down into Egypt.  The story of Exodus is how God began fulfilling His promises to Abraham, Isaac and Jacob. (Ex. 2:23-25)

The events of the book of Exodus took place during the lifetime of Moses, arguably the greatest leader of the Old Testament. It begins with the circumstances of Moses’ birth and ends with the dedication of the tabernacle and priesthood near Mt. Sinai. Although contested by some scholars, the Bible’s date information along with undisputed date information from outside the Bible place the exodus from Egypt (chapter 14) around 1446 B.C. (1 Kgs. 6:1).
 This coincides with the prediction God made to Abraham that his ancestors would spend 400 years in Egypt. (Gen. 15:13)  What we know of the history of Egypt and Canaan at that time fits with this biblical chronology.

Theological and Literary Purpose

The primary purpose of Exodus was for God to recount the great salvation and the covenant He had given His people through His appointed servant Moses so that by being faithful to the covenant they would be blessed and be a blessing to the nations of the world. Exodus is foundational for reminding God’s people of who God is and who they are. God is the god above all others gods and, as a consequence, they were to be God’s “special possession among all the peoples” and “a kingdom of priests and a holy nation.” (Ex. 19:5-6). Throughout the rest of the Old Testament God’s people are to make God famous by worshiping Him alone and by making evident His righteous rule over them in how they treat one another.

In the Old Testament the exodus is constantly invoked for worship. (e.g. annually in the Passover celebration of Ex. 12-13, Deut. 16; also e.g. Psalms 77, 78, 105)  Likewise, Israel’s ethical life – how they treated one another, especially the most vulnerable – was to be motivated by how God showed mercy and justice to them. (Lev. 19:34; Deut. 10:19)  That great salvation event – the exodus from Egypt – became the foundation for Israel’s worship and ethical life throughout its history.  Throughout the Old Testament God’s greatness if praised for this event.

Major Themes in Exodus

Fulfillment of the Promises

God’s great act in setting Israel free from slavery is a consequence God’s desire to glorify himself (see “Glory of God” below) but also a consequence of his promise to Abraham.  In the covenant God made with Abraham (see Genesis 12, 15, 17) God had promised to give Abraham the land of Canaan (Gen. 12:1, 7; 13:15; 15:7, etc.). God had sworn by a covenant oath to fulfill this promise (Gen. 15:18). When events began to unfold in Egypt, God explicitly stated his reason as remembering this covenant (Ex. 2:24; 3:15-16; 6:8; 13:11; 32:13; 33:1). In fact, the book begins with echoes of this promise when we read that Israel had multiplied greatly in Egypt even before their slavery began (Ex. 1:7).

This commitment by God to keep his promises speaks to us of God’s utter faithfulness. He is a god who swears by himself (Heb. 6:17-18) since there is no greater oath he can take. Therefore, he can be trusted fully to keep his promises. This is especially meaningful under the kind of hardship Israel suffered. As Israel was subjected to slavery, futility and pain they could have easily forgotten God’s promises or thought that he would not keep them. Even after the miraculous signs of the plagues and the overwhelming miracle of the crossing of the sea, many continued to doubt God’s faithfulness.  They often grumbled against Moses (15:24; 16:2; 17:3) or thought he had abandoned them (32:1). Many thought it better to return to slavery, in spite of all that God had shown them, because they did not trust in God’s goodness in the future (14:11). Yet God continued to reveal himself through his deed and his words as the one who is faithful, even when his people are not faithful to him.  “The LORD, the LORD, a God merciful and gracious, slow to anger, and abounding in steadfast love and faithfulness, keeping steadfast love for thousands, forgiving iniquity and transgression and sin…” (34:6-7).

God Is a Warrior

One of the ways in which God shows his faithfulness is in his willingness to fight on behalf of his people.  While he had shown himself to be the faithful God during the days of the patriarchs, this warrior nature of God came to the forefront in God’s battle to free Israel from slavery (6:3).  The plagues against Egypt are ways in which God shows his greatness over the gods of Egypt. Many of the plagues have clear connections with the false gods of Egypt. God makes it explicit in the final, climactic plague that he was bringing judgment upon them (12:12).

In the dramatic crossing of the Red Sea it is the great army of Egypt which comes under judgment (14:26-29). While neither in this context nor in the plagues is the warrior image specifically mentioned, Exodus 15 makes it clear that was understood.  In the song that Moses and the people sang to celebrate the crossing of the sea, they proclaimed “The Lord is a man of war, the Lord is his name.” This expression is in parallel lines of Hebrew poetry which draws the parallel terms into close relationship of meaning. In other words, the very name Lord (Hebrew “Yahweh”) connotes God’s warrior role.  The battle with the Amalekites continues to reinforce this concept. As long as Moses held up his staff in appeal to God, the Israelites had success in battle.

An additional concept from Exodus contributes to this theme – the ark of the covenant.  While the instructions for the ark (Ex. 25:9-25) do not specifically mention the divine warrior theme, the ark came to perform a function closely associated with God’s warrior actions on behalf of his people. While the ark represents the footstool of God’s throne among his people, it also takes on the association of God’s battle chariot. When the glory cloud set out, signaling that Israel was to follow, the ark of the covenant was carried to the front of the wilderness procession and Israel chanted “Arise, O Lord, and let your enemies be scattered, and let those who hate you flee before you.” (Num 10:35)  This image is important in Israel’s worship where a similar expression occurs in Psalm 132:8 in specific association with the ark. In fact, whenever the expression “Arise, O Lord” occurs in the Psalms, it should be considered an invocation of God’s role as the divine warrior to come and deliver his people from oppression.

The theme of God as the divine warrior develops throughout the Old Testament – in the days of Joshua and the conquest of the promised land, in the days of Saul and David when Israel sought rest from their enemies. God even made war against unfaithful Israel when he allowed them to be taken off into exile as punishment for their covenant breaking. The ultimate way in which God manifests himself as the divine warrior is in Jesus Christ whose triumph over sin and death means all of his followers are “conquerors and more” through him.  (Romans 8:37) While he came once for salvation, he will come again in judgment as the one who puts a final end to all who oppose God’s universal kingship (Rev. 19).

Kingdom of priests and holy nation.

At the center of Israel’s identity throughout the Old Testament i God’s words in Exodus 19:5-6.  “Now therefore, if you will indeed obey my voice and keep my covenant, you shall be my treasured possession among all peoples, for all the earth is mine; and you shall be to me a kingdom of priests and a holy nation.”

God had sworn to Abraham four hundred years earlier that he would bless him and that he would bless the nations through him (see Gen. 12:1-3). That promise saw progressive fulfillment in Israel’s increase in Egypt and now its immanent return to the promised land. Here the ultimate goal of the promise is stated – the blessing of the nations. In Israel’s status as a royal priesthood, they were to be the mediators of God’s blessing to the nations, a “light to the Gentiles.” (Is. 42:6) Priests, after all, must have a congregation. In the structure of the tabernacle we will learn that the high priest stood in the holy of holies, the family of Aaron in the holy place and the people of Israel in the courtyard of the tabernacle. As all priests in their own assigned places, they were to mediate to those in the next outer circle. For Israel as a people, their “congregation” was the nations. They were to exhibit God’s reign so that the nations could see the nature of God. While it would be an overstatement to say that Israel is sent to the nations as evangelists, it is absolutely the case that God’s reign over Israel was to illustrate and reveal the glory of God.

Israel’s role as a kingdom of priests called for them to be witnesses of the justice and goodness of God as they faithfully lived out his covenant law.  This is what was intended in the promise to Abraham from the start.

… Abraham shall surely become a great and mighty nation, and all the nations of the earth shall be blessed in him…For I have chosen him, that he may command his children and his household after him to keep the way of the LORD by doing righteousness and justice, so that the LORD may bring to Abraham what he has promised him. (Gen. 18:18-19)

Israel’s status as God’s “treasured possession” was not for Israel’s exclusive benefit.  The law which God gave them from Sinai was to be a testimony about their God (Deut. 4:7-8). God’s blessings upon Israel – freedom, the law, the promised land which lay ahead – was a means to an end. God’s original intent to bless creation through the obedience of his image bearers was to be fulfilled through his chosen ones.

Ultimately Israel failed in this responsibility by engaging in idol worship and failing to maintain justice in the land (e.g., Is. 1). No descendant of the first Adam could fulfill mankind’s priestly calling. It would be the priest “after the order of Melchizedek” who would be the faithful high priest to mediate God’s blessings to the nations – Jesus Christ (Heb. 2:17; 5-7). Through him, his followers would truly become “a chosen race, a royal priesthood, a holy nation, a people for his own possession, that you may proclaim the excellencies of him who called you out of darkness into his marvelous light.” (1 Peter 2:9)

Moses’ Authority

For the original audience of Exodus, there was a pressing need to address the question of Moses’ authority. After all, by their time they knew that the first generation which had followed Moses would not enter the promised land. The forty years of wandering had passed (Ex. 16:35) and the first generation had died in the wilderness (Num. 14:33-34). If Moses’ leadership had not been able to get them to the promised land, how could they be sure that obeying Moses’ commands would make them successful in doing so?

Therefore, Exodus systematically lays out a case for Moses being God’s authorized representative and for the laws he gave them being God’s will for Israel. Some of the stories which support Moses’ divine authorization are his miraculous birth and rescue; his own hesitation in accepting this call (showing that this was not Moses’ own ambition); the association of God’s power with Moses’ rod in the plagues, crossing of the sea, battle with the Amalekites, water from the rock; the fulfillment of the sign God promised that Israel would come to Horeb/Sinai and worship God (3:12); the glory of God resting upon the tent of meeting when Moses entered it (33:9); and Moses’ effective intercession after the sin of the golden calf (33:14, 17). It is even part of God’s purpose in appearing over Mt. Sinai that the people should believe Moses. (19:9)  In writing Exodus, Moses seems intent upon answering the question posed to him in his first attempts to bring relief to his fellow Hebrews.  “Who made you a prince and a judge over us?” (2:14)

In addition to showing how God had clearly called Moses to lead Israel and had given his law and made the covenant through Moses, Exodus is also explicit about the importance of believing Moses’ words (4:1-9; 19:9).  Even though the spectacular sign of the crossing of the sea would cause the people to believe in Moses and God (14:31), very soon afterward in the wilderness the people complained against Moses (15:24; 16:2-8; 17:3).  In the end, it would be their lack of faith in Moses, reflecting a lack of faith in God, that would prevent them from entering the promised land (Num 14:11).  To fail to believe in Moses was to fail to believe the Lord Himself.

This emphasis on faith as the condition for God’s favor lines up exactly with the New Testament teaching.  The writer of Hebrews draws upon the lessons of Israel to exhort his readers to persevere in faith (Heb. 3:7-4:13). However, it is not faith in Moses which provides the ultimate assurance of overcoming.  It is faith in the one Moses himself hoped in – “If you believed Moses, you would believe me, for he wrote of me” said Jesus (John 5:46) “[Moses] considered the reproach of Christ greater wealth than the treasures of Egypt, for he was looking to the reward.” (Heb. 11:26). This is possible because, although Moses was faithful in God’s house as a servant, Jesus was faithful as a son. (Heb. 3:5-6)

The Glory of God

One of the most vivid images throughout the Bible is the massive, impressive, awe-inspiring glory of God described in Exodus.  While the Bible speaks of God’s glory as an abstract attribute of God, the theme appears first in the concrete imagery of a thunderous cloud of light.  This glory is so overwhelming that Israel was terrified even to hear God speak to them from that glory (20:19). This experience at Sinai contained several warnings that the people were not come up lest they be destroyed (19:12, 21). The danger rested in the fact that the glory cloud signified the special presence of God. While God is always omnipresent (e.g., Ps. 139), he came in a special, visible presence in the glory cloud. This glory reflected God’s nature and his rule and set him apart from his creation. These appearances reflected the way he ruled in the courts of heaven (Isaiah 6; Rev. 4-5, see more on the tabernacle discussion following).

His manifest presence brought consequences, however. In a world of fallen human beings, the presence of the infinitely holy and just God brings judgment.  Whenever he appeared this way, the place would become holy ground. In a very localized and temporary way, it was the coming of the kingdom of God on earth as it is in heaven. Anyone not properly prepared through sacrifice and consecration would experience final judgment.

The glory of Sinai first appeared in Exodus in the burning bush episode.  What Moses witnessed there was, on a smaller scale, what Israel would witness as it set out from Egypt (13:17ff.).  Until the tabernacle was properly constructed and consecrated, that glory would enter the Tent of Meeting outside the Israelite camp (34:29-35) where God would meet with Moses. When Moses emerged from that tent, his face would glow with the effects of being in the midst of God’s glory. It was this glory that Moses sought to encounter fully in his petition on Mt. Sinai (33:18).  However, God responded “you cannot see my face, for man shall not see me and live.” (33:20)  But God granted Moses the privilege of looking upon him after he had passed and after God had sheltered Moses in the cleft of the rock (33:21-23).

After the sin of the golden calf, Israel went ahead with the construction of the tabernacle, its furnishing and the priestly garments of Aaron.  When the glory cloud filled the temple (40:34-38) and came down on Aaron the high priest (symbolically in the anointing with oil, 40:9ff.), we know for sure that Moses’ intercession after the golden calf had been successful. For if the glory had descended and those things had not been acceptable to God, they would have been consumed.

This same glory filled the temple of Solomon (1 Kgs. 8), but it was also the same glory that Ezekiel saw in a vision as it departed the temple (Ezek. 10). God would not allow an unjust and idolatrous people to be the seat of his glory, yet in his mercy he would not abandon them altogether (Is. 48:9-11). Although the law of Moses had brought fame to Israel, that visible glory was not able to transform them into a people who could live up to that privilege.

It was not until the glory of God took up dwelling in human nature in Jesus Christ that the glory could abide forever.  “And the Word became flesh and dwelt among us, and we have seen his glory, glory as of the only Son from the Father, full of grace and truth.” (John 1:14)  Until then, the glory could only fade as it did from the veiled face of Moses (2 Cor. 3). But by faith in Christ, “we all, with unveiled face, beholding the glory of the Lord, are being transformed into the same image from one degree of glory to another. For this comes from the Lord who is the Spirit.” (2 Cor. 3:18) Through the work of Christ and the abiding Holy Spirit which he sent, we become glorious dwellings for God.  And in this way, one day, “the earth will be filled with the knowledge of the glory of the Lord as the waters cover the sea.” (Hab. 2:14)
The Law of God

Possibly the most well-known content of Exodus is the Ten Commandments (20:3-17). These laws represent the revealed will of God and reflect God’s nature. Exodus also contains a number of more detailed laws (20:22-23:19). These detailed laws can be seen as applications of the Ten Commandments.  The Ten Commandments themselves can be divided into duties toward God (1-4) and duties toward fellow man (5-10), but this should not lead us to see those sets of duties as separate from one another. To love and honor God means to love and honor other human beings and vice versa, because man is made in the image of God.  The detailed laws model application of the ten.  If one of the ten forbids something, it implies the performance of the opposite duty.  For example, the command not to kill implies the duty to protect and preserve life. The command not to lie implies the duty to promote the truth.

The laws of Exodus, along with those in Leviticus and Deuteronomy 12-24 can be seen to contain three basic types of laws.  There are ceremonial laws which have to do with particular worship practices in the Old Testament. There are civil laws which pertain to how Israel was organized as a nation in the Old Testament. There are also moral laws which apply the same way now as in the days of Moses.

The ceremonials laws find their fulfillment in Christ, to whom they all pointed. For example, Jesus is the Passover lamb (1 Cor. 5:7). However, even though we are under God’s grace when we have faith in Jesus Christ, we are to fulfill the functions of those ceremonial laws by God’s enabling grace.  For example, we are to present our bodies as living sacrifices, not by offering ourselves on a burning altar, but by being wholly committed to God through Christ and conforming our thoughts to God’s way of thinking (Rom. 12:1-3). We are to make incense offerings, not by burning incense and making smoke, but by praying to God fervently (Rev. 5:8; 8:3-4).

The civil laws were to govern the common life of God’s Old Testament people, the nation of Israel. Old Testament Israel has blossomed into the reality toward which it pointed.  This reality is the New Testament people of God, the church of Jesus Christ, which Paul calls “the Israel of God” (Gal. 6:16) and the “Jerusalem which is above” (Gal. 4:26).  Until “the kingdom of this world becomes the kingdom of our Lord and of His Christ” (Rev. 11:15) and God’s kingdom has come on earth as it now is in heaven (Matt. 6:10), we should seek to organize God’s new society, the church, according to the principles provided in the civil laws of the Old Testament. This requires taking into account the very different reality in which God’s people now live and can at times be a complex process.  For example, the church should not kill rebellious sinners, but should place them outside the church through discipline.  Nevertheless, we can see in those civil laws the importance of implementing God’s righteous standards in common life, be it in the church or in society.

The moral laws of the Old Testament apply in the same way today as in the days of Moses. “Do not commit murder” is a standard that has not changed. But with these moral as well as ceremonial and civil laws, we realize that no one can perfectly live up to God’s standards.  God’s laws make us aware, just as they made Israel aware, of how impossible it is to fully live out righteousness.  In fact, as we understand more of God’s will and try harder to live up to it, we often feel we are falling more and more short of the mark (Rom. 7:7-25).  But thankfully Jesus Christ obeyed the law fully, not just for his own sake, but in the place of those who accept his righteous life as their own by faith (Rom. 1:17).  Therefore, by faith in Christ, we do our best to obey God’s laws knowing that he has accepted Jesus’ obedience as our own (Rom 4:5).  And now by the power of the Holy Spirit which is given to us in Christ, we are free to pursue a life of obedience (Rom. 8:1ff.).

The Tabernacle

There is more material in Exodus dedicated to the tabernacle than to any other subject (13 out of 40 chapters). This material comes in two phases – plans for its construction and the construction itself. These two divisions are “interrupted” by the story of the golden calf. When God accepted the anointing of Aaron and the dedication of the tabernacle (chapter 40), it confirmed his promise to forgive the sin of the golden calf (33:14).

The plan for the tabernacle is revealed by God to Moses (25:9).  This revelation is not a blueprint shown to Moses so he could construct the real thing. What Moses is shown is the real thing and he is given instructions to make an earthly copy. He is shown the heavenly throne of God where God is surrounded by his host, worshiped day and night, and from where he rules over creation.  Other passages of scripture give us glimpses into this place – Isaiah 6; Ezekiel 1; Daniel 7; Revelation, especially chapter 4-5. Therefore, the tabernacle and its furnishings should be seen as corresponding to realities in the heavenly courts.

For example, just as in God’s heavenly throne room he is surrounded by a cloud of light, in the earthly tabernacle the holy of holies is filled with the smoke of the incense altar. Each element of the tabernacle has such a correspondence with God’s heavenly throne. In fact, the writer of Hebrews tells us that Jesus Christ offered himself as a sacrifice in “heaven itself.” (Heb. 9:24)  Even though he died on earthly Calvary, he “entered, not into holy places made with hands, which are copies of the true things, but into heaven itself, now to appear in the presence of God on our behalf.”

However, the tabernacle does not correspond to God’s heavenly throne only. Once before there was an earthly sanctuary for God – the Garden of Eden. In both Eden and the tabernacle we find the following parallels: 1) God “walked around” within both (Gen. 3:8; Lev. 26:12); both are guarded from the east by cherubim, the traditional guardians of holy places in the ancient near east; both contain a water source on their eastern approach; the golden lampstand, with almond blossom, is really a tree with light similar to the tree of life; as was common practice in the ancient world, God places his image in his sanctuary – the man and woman in Eden, Aaron and the priests in the tabernacle.

Additionally, the Hebrew verbs used in God’s charge to Adam (Gen. 2:15) are the same used to describe the Levites’ responsibility in the tabernacle (Num. 3:7-8). Adam was to serve and guard this creation sanctuary and to extend it to cover the earth (Gen. 1:26-28).  Sadly, Adam was not faithful to serve and guard this earthly tabernacle, therefore God drove out him and Eve. The story of God’s grace is his work to establish a new earthly sanctuary where he will reign as he reigns now in heaven.

The tabernacle of Moses is a major step in God establishing this earthly sanctuary. Eventually it is transformed into the temple of Solomon, but its greatest transformation is its fulfillment in the ultimate tabernacle of God, Jesus Christ.  We are told that “the Word became flesh and dwelt among us.” (John 1:14) The word “dwelt” is actually a word that reflects the tabernacle.  Jesus announced himself as the final temple which would be raised on the third day after it had been destroyed (John 2:18-22).  He is the one from whom the ever-flowing water of life will flow (John 4:13-15, compare Ezekiel 47). By abiding in him, his followers are part of that final temple/tabernacle (John 15).

Therefore, the tabernacle does not correspond only to the heavenly throne of God, but it also corresponds to Jesus. Each element of the tabernacle can be associated with some role that Jesus fills. For example, just as the lampstand corresponds to the tree of life in Eden, it foreshadows Jesus as the life-giving “light of the world.” (John 1:4-5; 8:12). Just as the table of bread in the tabernacle corresponds to the gift of abundant food in Eden, it also corresponds to its fulfillment in Jesus as the bread which comes from heaven and gives life to the world. (John 6)

God’s plan to perfect his kingdom on earth as it is in heaven comes to fulfillment when the New Jerusalem descends from heaven.  “And I heard a loud voice from the throne saying, ‘Behold, the dwelling place of God is with man. He will dwell with them, and they will be his people, and God himself will be with them as their God.’” (Rev. 21:3)

Outline of Exodus.
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II.
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Announcement of the covenant.  
19:1-25
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The ten commandments and related laws of the covenant. 
20:1-23:19

C.
Covenant confirmation.  
23:20-24:18

VI.
God’s instructions for the tabernacle.  
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VII.
Covenant rebellion and renewal.  
31:1-34:35

VIII.
Implementation of the tabernacle instructions.  
35:1-40:33

IX.
The glory of God fills the tabernacle.  
40:34-38

Six Bible Studies from Exodus

Discussion Questions on Exodus 1-2.

1.
Looking back to the promise God made to Abraham in Genesis 15:5, why do you think Israel prospered in Egypt? What are two contrasting ways of prospering in life? Compare and contrast them.

2.
After initially prospering, Israel was enslaved by Egypt. However, Israel should have known the story of Joseph, especially Joseph’s statement in 50:20.  How should Israel have thought about its own suffering in relation to God’s care for them?  Where is God’s sovereignty when trials enter life? How do you relate this to your own life when you are experiencing difficulty?

3.
Pharaoh is building cities and naming them after himself (1:11). Does Israel know of past attempts similar to this? (See Genesis 11 if you need help)  What is the ultimate destiny of those who seek to make a name for themselves in this way?  How might it have comforted Israel on whose back these efforts were being carried out? How does this help you look at how others prosper without concern for God in their lives versus your own struggles in life while trying to stay faithful to God’s purposes?

4.
Pharaoh’s killing of the Hebrew children was a horrible act. But of all those that were killed, we read that one escaped – Moses. He survived a dangerous “baptism” in the river only to be raised by Pharaoh’s own daughter. Read about this in 2:1-10. Compare these events to Matthew 2:13-23. What parallels do you see? Comparing Jesus to Moses, what does this tell you that God would do through Jesus? How does it make you view Jesus differently?

5.
Moses’ first attempt to help his fellow Hebrews ended badly (see 2:11-25). What does this story say about our timing and God’s timing? How did God prepare Moses before his return to Egypt? What does this say to us about our need to spend time preparing for serving God in relation to God’s timing?

6.
What was the reason God finally acted to relieve Israel’s suffering? (2:23-25) Does this mean that sometimes God forgets about his children? What is the basis for God’s mercy toward Israel? Toward us? What does Hebrews 6:17-18 tell us about faithfulness to his covenants?

Discussion Questions on Exodus 6

1.
Why does God say that he will deliver Israel from Egypt “with a strong hand?” (6:1)

2.
There are reasons to understand God’s name “Jehovah” (Lord) as a shortened form for “Lord of Hosts.” These “hosts” are the heavenly armies that are revealed periodically in the Bible (e.g. 2 Kings 6:17). How is God about to reveal himself as Lord of Hosts? Read together Psalm 67 [68 in English], at least the first five verses. In what ways can we expect to find God’s warrior nature manifested?  Looking to Romans 8:37, how can we be confident that God will act in this way for us?

3.
Exodus 6:5 says that God “remembered” his covenant. What do you think that means? Knowing that God is faithful in this way, where in your life do you need to apply that reassurance that remembers his promises?

4.
Note what Moses announced to the people in 6:7-8. What was the reaction of the people? Why? Did their reaction change God’s plan? What does this tell you about God’s plans for us? How can we look beyond our circumstances to look directly upon the character of God to face the present as well as the future?

5.
Did Moses respond differently than the people? (v. 12) On what did Moses believe God’s actions would depend? If Moses was our leader, how would we have responded? Whom is our leader and what difference does that make compared to Moses?

Discussion questions on Exodus 12

1.
In the final plague upon Egypt God instructed Israel to make special preparations through a meal. This meal is to be eaten in haste (v. 11). What does this tell you about God’s ability to perform this miracle? What does it tell you about God’s timing in general? Is he able to act when he chooses? How does this shape our outlook when we are waiting for him to act?

2.
When God went through the land of Egypt to inflict the plague, he is also described as sheltering over the Israelite households to protect them from judgment (vv. 12-13, 21-28). Do you see a visual image in the way the ritual meal was observed which would indicate God sheltering over the Israelite households? What does this say about God as the righteous judge and God as the merciful savior? How is this reflected in the work of Jesus Christ?

3.
Verse 12 states the main purpose of the final plague. What is it? What does this tell you about trusting in God versus trusting in idols? Where do you believe idols exist in your own heart?  What does this plague teach you about the power of our heart idols?

4.
What is the significance of the lamb or goat at the center of the Passover meal?  How does this lamb or goat teach us about Jesus, the “lamb of God who takes away the sin of the world?” (John 1:29)

5.
Israel was to observe the Passover meal forever (v. 14). What thoughts about God and his actions do you think they remembered? How are these things remembered in the Passover meal that Jesus has transformed into his meal?  Consult 1 Corinthians 11 or Luke 22 to help you reflect.

6.
Observe how the Israelites were to relate to others in the observance of the Passover meal. Were they to eat together or alone? What does this tell you about the nature of the Lord’s Supper?

Discussion Questions on Exodus 16

1.
Exodus 16 tells us how God fed the Israelites in the wilderness. Why did the Israelites complain at first? How did they doubt God’s goodness? Do you at times doubt God’s goodness? Is there a way to be confident in his goodness? See if Romans 8:24 can shed any light on the problem.

2.
Besides feeding the people, why did God give them bread? (see v. 4 for help) Do you think God still does this kind of thing? If so, is it so he will find out something or so we will find out something?

3.
How much of the manna were the Israelites to gather? Do you see any connection between this concept and the Lord’s Prayer (Matt. 6:9-13)?

4.
How does the gathering process on the sixth day relate to the ten commandments? What does this tell you about God’s desire regarding our weekly lives? How do you reflect or not reflect this weekly rhythm of gathering? How do you see this being an issue of trust in God?

5.
How is the manna described? What does its description tell you about God, the giver of manna? Read Psalm 38:4. How are we to reflect upon and reflect out this attitude?

6.
How was the manna memorialized? How does it point forward to the New Testament? (see John 6 for help) What are we to do as disciples of Jesus if we are to memorialize God’s goodness in him?

Discussion Questions on Exodus 25

1.
What was the purpose of the tabernacle? In what ways is this purpose illustrated when the tabernacle is constructed? How is this purpose achieved by God today (see John 1:14)? How does it make us understand Jesus better?

2.
What do you think is meant by the mercy seat which was placed on top of the ark? What special functions were conducted using it? What does this tell us about the encounter between God and man? How do you see this encounter reflected in Jesus (see Romans 3:25)? How does this help you understand your relationship with God differently?

3.
What was to be placed inside the ark? What would God speak about from above the ark? How does the ark then reflect God’s will for his people? If the ark is God’s throne, then how does its contents relate to God’s role as king over his people? What does this teach about God’s place as your king?

4.
What role does the table of showbread play in understanding God’s presence among Israel? What would it have reminded Israel of? How does God provide this same reminder to us in Jesus? Take a few moment to reflect with one another on how God has been your provider through Jesus.

5.
The lampstand was engraved with almond blossoms to make it look like a tree. Is there anything in the garden of Eden which is similar? How is light related to that tree? What does this say about God in relation to his people? How is this role of God fulfilled in Jesus (see John 1:4; 8:12ff.)?

Discussion Questions on Exodus 32

1. Why were God’s people feeling anxiety in Exodus 32:1?  Have you ever felt like you have been led into the desert and left to wait for what seemed to you was a very long time?

2. How did the people attempt to resolve their anxiety? Was their solution effective? What ways do we attempt to solve our problems with anxiety, and how effective are they?

3. What new problems did they create for themselves? What does the breaking of the tablets symbolize (Exodus 32:19)?

4. What do the new tablets symbolize in Exodus 34:4-7? How is the name of the Lord in 34:6-7 related to the events of Exodus 32?

5. What role did the Levites play in Exodus 32:26-29? What did their actions symbolize? How does this help us understand Col. 3:5-6?

6. The events of Exodus 32-34 are given amidst 15 chapters describing the details of the building and use of the tabernacle. What do these incidents teach us about the nature of true worship? Consider how this event relates to the first and second commandments, which Moses was receiving while the golden calf was being built.

Chapter 4: Leviticus

By Dan Burns

Historical Setting

Once God had delivered His people from Egypt, how was their relationship with God to be maintained? It was not God’s will for them forever to remain at Mt. Sinai; God had called them to go to a new land. Leviticus teaches the people of God how to worship God in the land they would inherit. Leviticus naturally flows out of Exodus 25-40, the chapters which describe the temple, the priesthood, and the articles used in public worship. Leviticus will give instructions to the priests and the people on who to use these instruments in worship in the tabernacle they had built.

Theological and Literary Purpose

The central motif of Leviticus is holiness, “Be holy, as I am holy (11:45). Thus, Leviticus answers a series of questions revolving around theme. How can sin be removed so people may become holy (chapters 1-16)? How can people maintain the holiness essential to fellowship with a holy God (17-27)? What is a priest and how does he function? Leviticus develops the answers to these questions as it instructs God’s people in holiness.

However, it must be admitted that Leviticus is a difficult book. Many people who attempt to read through the entire Bible give up somewhere in Leviticus. The details regarding offerings, the quantity of blood let in sacrifices, and the religious regulations given to a system not practiced today places the relevance of this book in question. How can we use the book of Leviticus today? Furthermore, from the perspective of the New Testament, the practices set forth in Leviticus are highly suspect. Didn’t Jesus condemn the sacrificial system practiced in the Temple? Leviticus is the source of most of the temple rituals and sacrifices which are basically annulled by Jesus in the New Testament. What meaning does the book of Leviticus still have for believers today? A careful study of Leviticus will point us to its central importance in our understanding of the holiness of God and our proper worship of Him.

Theological Themes

Holiness

Leviticus is founded on one of the fundamental presuppositions about God: He is holy. The call to holiness among God’s people originates with the God’s holiness. God is both separate and distinct from the world and He is completely morally and spiritually perfect. With God there is neither moral compromise nor spiritual idolatry. He is perfect and whole. His perfection is the source and standard for human holiness.

Since God is holy, He summons his people to be holy. All the rituals and traditions laid out in Leviticus are fundamentally a call to holiness. They give physical expression to the spiritual reality of God’s holiness. If an Israelite is to approach God, he must be clean, symbolizing holiness. If an Israelite has sinned or become unclean in some way, he must first be cleansed before approaching God. Both the people and the instruments that are used in worship must be clean and holy. All these elements of Leviticus call attention to the importance of holiness before God. The people of God are called to reflect the moral perfection of God, which means to live a life marked by love, righteousness, and purity. This inner holiness is emphasized by the requirement of outward cleanness when approaching God in the tabernacle.

Leviticus communicates increasing levels of holiness in the various structures it describes. The holy of holies is the most holy place, followed by the holy place, the courtyard, and finally the area outside the courtyard. That area is unclean. The entire tabernacle structure communicates increasing holiness as one approaches the most central point. Thus, people must be increasingly holy to approach the holy of holies. Only clean (holy) Israelites can enter the courtyard, while only priests can enter the holy place, and only the high priest can enter the most holy place. Appropriate actions of cleansing, and appropriate garments must be worn, in order to approach the holy place. Likewise the level of holiness of the objects used in the tabernacle increase as they approach the holy of holies, which houses the holiest artifact, the ark of the covenant.

Sacrifice and offerings

When the covenant relationship was broken through various offenses, Israelites could seek God's forgiveness by offering a substitute to take the penalty of their sin. Since God is holy and cannot tolerate the presence of sin and uncleanness, sacrifice is a way of making the unholy pure again and restoring fellowship in the presence of God. The guilt of the worshipper was symbolically transferred to the animal by the laning on of his hands. The animal then received the penalty for the sin: death. It is not so much the blood, but the death of the sacrificial victim that renders the rite effective.  The use of blood highlights the death that stands in the place of the sinner who offers it. In this way, the sacrifice served as the God-given means for restoring the relationship between the worshiper and God.

Leviticus 1-7 describe the 5 basic offerings: burnt, grain, fellowship, sin, and guilt offerings. The sin offering is also known as the purification offering and the guilt offering as the compensation offering, based on their function. There are two different groups of people addressed in these chapters: regular Israelites (1:1-6:7) and priests (6:8-7:21). While the worshipper brings the gifts to the tabernacle, it is the priest who completes the offering and bring it to God.

Each offering consists of several actions. The worshipper places his hand on the animal, signifying it is his offering as well as identifying himself with the offering. The animal is then slaughtered, and the blood is typically sprinkled on the altar. Then all or the designated portion of the animal is offered to the Lord. Finally, the remainder of the meat is eaten by either the priests or the worshipers.

The burnt offering literally means “ascending”, that which ascends to God in the aroma and smoke of the offering. The offering required a high quality animal without spot or defect. God required a gift that would actually be a sacrifice to the worshiper, not merely a cheap substitute. The animal had to be pure to be qualified for the sacrifice. Leviticus allows the poor to offer less expensive sacrifices as a substitute for the normal sacrifice. The substitutionary element of the sacrifice was symbolized by the laying on of the hands. This is a sign of identification between the one who offered the sacrifice and the victim. This sacrifice signified the payment for sins, parallel to payment for crimes that would be determined by a judge. Only with the burnt offering is the entire animal given to the Lord. With the other offerings only a portion will be given to the Lord.

The grain offering emphasized the gift aspect of the offering. Committed subjects brought genuine gifts to their sovereign king as a demonstration of their allegiance. The grain of this offering was mixed with oil. This is the only offering that did not involve an animal. The fellowship offering is also known as the peace offering. This offering is used as part of the corporate meal which emphasizes the relationship between the worshipper and God. Everyone enjoyed the blessing of this offering, as the Lord, the priest, and the worshippers all received their portions.

The sin offering is also an offering of purification. Along with others this offering deals with the removal of sin. The kinds of sins addressed by this offering are unintentional sins (Num 15:22-29), as there is no provision in Leviticus for sins committed intentionally (Num 15:30-31). This offering was brought to cleanse or purify the worshipper for concrete infractions committed unintentionally. The guilt offering is very similar to the sin offering. Few additional details are given in regard to this offering. The idea seems to be that it is compensation given to the Lord for sins committed against Him when restitution is made to the person sinned against.

Priests

The job of the priests was to proclaim and protect God's holiness before the people. Since priests spend much of their time in the presence of the Holy One, they must first of all themselves be holy. Therefore, much of their behavior is regulated by the fact that they must be holy. Their ordination sets them apart from the other Israelites. Their clothing and anointing identifies them with tabernacle so that they looked like walking tabernacles. They make preparations for their own ministry by first offering sacrifices to atone for their own sins. In this way they displayed the holiness of God to the Israelite community.

Furthermore, the priests protect the holiness of the camp. Since God was present with Israel, the purity of the camp had to be maintained. God dwelt in the center of the camp in the tabernacle, and there were levels of purity as one went outward. Thus the Levites functioned as a buffer between the camp at large and the tabernacle. The priest was responsible to distinguish between clean and unclean so as to determine who could dwell in the camp and who had to go outside the camp. They examined the offerings being brought into the tabernacle to be sure they were appropriate, that is, that they conformed to the standard given by God. Thus, they must be very strict about their own approach to God. That is why Nadab and Abihu were judged so severely in 10:3. The priests were not permitted to approach God according to their own designs. Since they were the ones who would teach Israelites the law (10:11), they were required to practice it in its very details themselves.

Clean and Unclean

In simple terms, uncleanness is the opposite of holiness. Uncleanness represents all that either does not conform to God’s standards or is in direct contradiction to God’s decree. Uncleanness is frequently related in some way to death. People who willfully ignore God’s commands, decrees, or laws are a source of uncleanness and defile all that they touch. Their actions both distance them from God and bring them further under the domain of death. Unclean people and things cannot enter God’s presence.

In ancient Israel both holiness and uncleanness were perceived as being transferable in nature. Holy or unclean objects had the ability to transmit their nature to other people or objects. In part this explains the antagonism which we find in Leviticus towards the inhabitants of Egypt and Canaan. Due to their uncleanness they were viewed as a major threat to the well-being of the Israelites.

It is Leviticus that gives the guidelines for clean and unclean food. As there exists holy and unholy space, time, and people, so in parallel fashion there is holy and unholy food. There is no clear explanation as to the underlying principle that divided food into the various categories. One possibility is that animals that consumed other animals (carnivores) were unclean, by the fact that they came into contact with unclean animals. They touched death. Another theory is that purity is primarily in view, since Leviticus typically calls unclean things that are of a mixed nature. It is unlikely that the kosher food was determined for health reasons, as this is never cited in the text, and this makes Jesus’ declaration of all food being clean less clear.
Day of Atonement
The Day of Atonement, arguably the most important occasion in the religious calendar of ancient Israel, brings together the key themes and concepts of Leviticus. The highpriest Aaron first of all had to cleanse himself and his garments. In order to enter God’s presence, he had to ensure his own cleanness. The requirement for holiness included not only himself individually, but also his family. A bull was offered as a burnt offering for himself and his household in preparation for the celebration. Aaron then had to ensure the holiness of the tabernacle by sprinkling blood on the various instruments used on this day. The blood from the burnt offering was used to purify everything necessary for worship. 

Having completed the preparations, Aaron offered a burnt offering, the first goat, on behalf of the people. This offering was designed to cover all the sins of the people not covered by other sacrifices. This sacrifice symbolized a single offering to collectively confess and repent of the sins of the nation committed during the year. These sins were then symbolically transferred to a second goat, who was sent out into the wilderness. This symbolized the removal of sin from the Israelite camp and was a visible sign of the cleansing of the nation.

In the light of humanity’s disposition to sin against God, the provision of means by which atonement may be made represents a gracious and unmerited response from God. By instituting the sacrifices and associated rituals outlined in Leviticus, the Lord places at the disposal of the Israelites a way of restoring and maintaining a harmonious relationship with their God.

Outline and Structure

I. Sacrificial Laws 1-7

A. Instructions for the people 1:1-6:7

1. Burnt offering – 1

2. Grain offering – 2 

3. Fellowship offering – 3

4. Sin offering – 4:1-5:13

5. Guilt offering 5:14-6:7

B. Instructions for the priests 6:8-7:38

II. Priestly Narrative 8-10

A. The formal beginnings of the priesthood 8-9

B. The limits on the priesthood--Nadab and Abihu 10

III. Laws to Protect Ritual Cleanness 11-16

A. Dietary Prescriptions 11

B. Birth laws 12

C. Skin Diseases 13-14

D. Bodily Discharges 15

E. The Day of Atonement 16

IV. Holiness Code 17-27

A. Laws 17-24

1. Handling blood 17

2. Incest Laws 18

3. Miscellaneous laws 19-20

4. Priests and Sacrifices 21-22

5. Sabbath and festivals 23

6. Tabernacle law 24:1-9

7. The story of the punishment of a blasphemer 24:10-23

8. The Jubilee 25

B. Blessings and Curses 26

C. Gifts to the Lord 27

Small Group Discussion Questions
Offerings: Leviticus 1-7

Burnt Offerings: Leviticus 1:3-9

1. A burnt offering was required to be “without defect.” What is the significance of this?

2. Why did the worshipper have to lay his hand on the head of the animal? What might that have signified?

3. What significance did sprinkled blood have to ancient Israelites?

4. What parallels do you see between ancient offerings and modern worship? 

Peace and Fellowship Offerings: Leviticus 2-3

5. In this offering, only a portion was offered to the Lord and burned. The rest was eaten by the priests and the worshippers. What could that signify?

6. How can we both worship God as infinitely greater than us and fellowship with Him as One who understands our life and problems?

Sin and Guilt Offerings: Leviticus 4:1-6:7

7. Sin offerings and guilt offerings were required for unintentional sins. How could someone sin unintentionally? Why was an offering still required?

8. Sin offerings were also required for unintentional corporate sins (4:13). How could a group of people unintentionally sin?

9. What was the provision for intentional sins? (Num 15:30-31) Does God today make provision for intentional and deliberate sins?

Holiness: Leviticus 11:45

1. Holiness is a major theme in Leviticus. How do you define holiness? Describe a “holy” person.

2. The attribute of holiness begins with God. What does it mean that God is holy?

3. If God is holy, how can we be holy? How does Peter interpret Leviticus 11:45 in 1 Peter 1:13-16?

4. 2 Cor 7:1 calls us to pursue and develop our holiness and cleanliness. What is our responsibility and what is God’s in developing our holiness?

5. Leviticus 11-15 give many regulations regarding clean food and ritual cleanliness in the camp. Why do you think this was important to God? What does it signify?

6. Read Mark 7:14-23. What does Jesus teach about being clean and unclean?

7. Does Jesus contradict the teaching of Leviticus 11?

8. Read Acts 10:9-16. Who is really being called “clean” and “unclean”? This dream is so important it is basically told three times. What is the importance of Peter’s dream?

Leviticus 10:1-11 

1. Do we have a weak view of God’s holiness in worship today? Why were Aaron’s sons judged by the Lord? 

2. How is holiness related to judgment for sin?

3. What is the idea behind “unauthorized fire”? How can you tell the difference between “authorized” and “unauthorized” fire?

4. What things can we bring to the Lord in worship, and what things are “unauthorized”? Can we do anything which the Lord does not forbid or only that which the Lord commands?

5. Look at the end of the parable of the wedding banquet in Mat 22:11-13. How is the fate of the poorly dressed guest related to the fate of the sons of Aaron? How does this help us understand the parable of the wedding banquet?

6. What does the Lord’s holiness require of you in worship?

7. What is “holy” and what is “common” today (v. 10)? How does that affect our understanding of worship?

Leviticus 16

1. Why was Aaron’s approach to the most holy place limited? Does this limiting continue today?

2. Why did Aaron (the first high priest) have to make an offering for his own sins before he entered the holy place? What do we need to do before approaching God?

3. What does Hebrews 9:7, 11-14 teach us about how we approach God?

4. Leviticus 16 describes two goats with two different fates. What does each signify?

5. How does Christ fulfill the role of the goat that was sacrificed? How can one goat symbolize atonement for an entire community (v. 17)?

6. How does Christ fulfill the role of the goat that is sent out into the wilderness? What does the solitary place symbolize (v. 22)?

7. Why did this act have to be repeated every year? Should believers repeatedly celebrate atonement, or should they celebrate one time only?

8. What is the connection between the Sabbath rest on the Day of Atonement (16:31) and the forgiveness of sins (16:29-30)? How does the New Testament amplify this connection (Heb 9:14-15, 28)?

Leviticus 25

1. What are the provisions for the Sabbath year (25:1-7)?

2. What are the key provisions for the Jubilee year (25:8-55)?

3. How do these years require significant faith on the part of the community that observes them?

4. Who benefits most from the year of Jubilee? What does this say about the Lord’s compassion and justice?

5. Isaiah 61:1-3 proclaims an eschatological year of Jubilee. What would that mean to people who were in exile in Babylon or had already returned but were living in poverty in Israel?

6. In Luke 4:16-20, Jesus begins his public ministry by citing Isaiah 61 (and implicitly, its reference to Lev. 25). How is Jesus’ ministry the beginning of a Jubilee year?

7. The trumpet sound of 1 Thes 4:16 alludes, in part, to the trumpets of Lev. 25:9. How does this relate to Christ’s return?

8. Is there a place for Sabbath years and Jubilee years in our modern multi-cultural world economy? How might they be applied?

Chapter 5: Numbers

By Dan Burns

Historical Setting

Numbers bridges the gap between the first and second generation of Hebrews who left Egypt. Exodus and Leviticus tell the story of how the first generation experienced the Lord’s miraculous salvation from Egypt, met with the Lord on Mount Sinai, and received detailed instructions on how to live in the land and how to establish true worship of the Lord. Deuteronomy prepares the second generation to enter the land without Moses and fulfill the Words spoken by Moses. Numbers describes the transition from the first to the second generation of Hebrews.

Numbers spans the roughly 40 years that the Hebrews wandered in the wilderness. The Hebrew name of the book is actually “In the Wilderness,” derived from the 5th Hebrew word of the book. The book is structured around the two censuses taken at the beginning of their time in the wilderness (Chapter 1) and at the end (Chapter 26). After the first census, the Hebrews prepared to enter the promised land. Their fear of the giants in the land and their lack of trust in the Lord brought upon them the Lord’s discipline. That generation would not enter the promised land, even after they changed their mind. Instead, they would be sentenced to die in the wilderness. The middle portion of Numbers narrates both their continued disobedience and the specific ways the discipline was meted out. The first generation died in the wilderness and their children grew up and formed the second generation. This new generation was counted in the second census, and was discovered to be about the same size as the first generation. Even during judgment, God protected His people. After the second census, there are no more recorded acts of discipline. The second generation prepared to enter the land with a clean slate. The end of Numbers does not give a clear answer to what will happen. Will they be faithful and learn their lesson, or will they repeat the sins of the first generation? These questions will be answered in Joshua and Judges.

While the events of Numbers clearly occurred during the lifetime of Moses, it does appear that editorial activity of Numbers occurred after his lifetime. Numbers cites The Book of the Wars of the Lord (21:14) and refers to the building activity of the 2 1/2 tribes east of the Jordan (32:34-42). Furthermore, Numbers 12:3 makes the statement that Moses was the most humble man who ever lived, a statement easier to understand if it were written about him after his death than written by him. It seems clear that editorial activity was done to the Pentateuch after the death of Moses, but this does not undermine the essential Mosaic authorship of the Pentateuch.

Theological and Literary Purpose

SRSB: To call the second generation of the exodus to serve God as his holy army in the conquest of the promised land by avoiding the failures of the past and by remaining faithful to God’s directives.


The members of the first generation failed to succeed because they were ungrateful for the grace God had shown them and feared the power of the Canaanites.


God fully prepared his people to serve him and to succeed in the conquest of the promised land.

Hope after a generation of disobedience?

Major Themes

Tabernacle and Temple

Exodus gave specific instructions on how to build the tabernacle and Leviticus gave specific instruction on how to worship God in the tabernacle. Numbers builds on that foundation, first teaching God’s people how to travel with the tabernacle. When the people set up camp, the tabernacle is to be in the center. The Levites served in the tabernacle area, instructing the people in proper worship and bringing the offerings of the people before the Lord. The twelve tribes, divided into 4 groups, were to camp around the tabernacle to the east, south, west, and north. This provided a physical representation to the centrality of the Lord in the life of the Israelites. Likewise, when the people were marching, the ark of the covenant led them, while the Levites carried the various parts of the tabernacle and the instruments used in worship. The tabernacle was literally a portable temple, demonstrating in physical form that God was with them. John 1:14 literally states that God “tabernacled” among his people.

Rebellion and Disobedience

Perhaps the central theme of Numbers is the constant rebellion of God’s people. Numbers 11-25 recount many and various ways the people of God rebelled against the Lord and His appointed leadership. Their journey from Sinai started out with great promise. They celebrated the Passover, marking the one year anniversary of their exodus from Egypt (9). Then they departed from Sinai just as the Lord had instructed (10). Unfortunately, this is followed by multiple acts of disobedience. The people complained about their hardships and rebelled against Moses in 11-12. Their rebellion, however, is seen most obviously in the account of the group of 12 Hebrews who spied out the promised land. They all observed the same facts: the land was fertile and rich with crops, but there were mighty warriors living in the land. Ten focused on the horizontal dimension: the giants in the land, their own weaknesses, and the fears of the fate of their descendants. Two focused on the vertical dimension: the power of their God, His promises, and His ability to deliver. The people rejected Joshua and Caleb’s call to live by faith and to trust the Lord and began to discuss how they could return to Egypt. 

Throughout the Bible, particularly in Kings and in the prophets, depending upon Egypt and returning to Egypt represents a rejection of the Lord’s salvation. It represents a clear decision not to trust the Lord. This is the original act from which all further comparisons were drawn. The people rebelled, so the Lord disciplined them. He swore that they would not enter the promised land. He sentenced them to 40 years of wandering in the wilderness. Even when the people changed their mind and promised that they would be different, it was too late. The Lord would not go with them. Those who then attempted to enter the promised land without God’s blessing were indeed sorely defeated. The Hebrews learned that God was not nationalistic, and would fight against His own people when they disobeyed Him. Interestingly, the very fear the Hebrews had, that their children would become slaves in the land (14:2) was fulfilled in reverse. Their children were the only ones who would enter the promised land. Their children received the benefits of the blessing of God, while their parents all died in the wilderness.

The middle chapters of Numbers describe how God’s judgment was worked out. The people rebelled against Moses, they grumbled against Moses, the sinned with the Shittimites, and as a result, they were judged by God in various supernatural ways. The people were judged by a plague (16), bitten by poisonous snakes (21), and again judged by a plague (25). Even Moses was not allowed to enter the promised land because of his prideful act of striking the rock (20). In this way, Moses, the great leader of the people, is identified with his people and ends up being part of the first generation who died in the wilderness. This theme is further developed in Psalm 94:7-11 and expanded in Hebrews 3-4. The wilderness wanderings are seen by the NT as a symbol for the church which is awaiting entry into the promised land. Believers are called to live by faith and to persevere despite trials, knowing that the rest of entry into the heavenly country is not far off.

God’s Faithfulness to His People

God’s faithfulness to His people, despite their disobedience, is sounded clearly throughout Numbers. The first census, taken upon departure from Mount Sinai, counted 603,555 Israelites. The second census, taken after the first generation had died in the wilderness, counted 601,730. Despite God’s judgment, He preserved His people, even in difficult circumstances. The people did not die in the wilderness, but were preserved by God’s grace. Each act of judgment reveals the same grace as well. The people act in disobedience, but God preserves a group of faithful followers who truly hear His voice. They are preserved from judgment. Numbers 21 describes one of the judgments against the Hebrews for grumbling against Moses. The Lord sent venomous snakes to bite the people. However, when the people repented, the Lord did not remove the snakes. Instead, He provided a symbol, a bronze snake, by which the people would be healed of their fatal snakebites. If people looked upon the bronze snake, a symbol of God’s mercy, and trusted in God’s provision, they would be healed. God would not leave His people to judgment, but would provide forgiveness amidst judgment. This is the background to John 3:16. Even during their period of rebellion, God still protected His people. He caused Balaam (22-24), a non-Israelite prophet called to curse the Israelites, to bless them instead. God continued to intervene on behalf of His people even during their wilderness period.

The second generation further represents God’s grace. After the second census, there is not one death recorded of any Israelites. After the multitude of judgments recorded in the first half of the book, this is surprising. Military engagements are successful (28), potential crises are resolved (32), and laws which look forward to the future life in the land of Canaan are promulgated (34). God is showing that the second generation has a new chance to respond by faith to the Lord. This generation is untested, and has yet to face the giants in the land. But God’s overall commitment to His people and their welfare is proclaimed through the success of the second generation in the second part of Numbers.

Structure

I. The First Generation: Out of Egypt: 1-10

A. The First Census. 1

B. Preparation and ritual organization  2:1-10:10

C. The inauguration of the march 10:11-10:36

II. The Death of the First Generation: The Cycle of Rebellion, Death, and Deliverance  11-25

A. Repeated incidents of rebellion and atonement 11-20

B. The end of the first generation  21-25

III. The Birth of the New Generation:  The second Generation  26-36

A. The Second Census: 26

B. The Preparation and Organization of the New Holy People as they prepare to enter the promised land. 27-36

C. Will this second generation be faithful and enter the promised land (promise) or rebel and fail as the first generation (warning)?

Bible Studies

Passover 9

Russian Only

Grumbling by Miriam and Aaron 12

Russian Only

The Wilderness Rebellion 13-14

1. What facts did the 12 spies bring back about the promised land? Did the facts the 10 reported and the facts the 2 reported differ? What was the basis of their difference? 

2. What fears did the people express in 14:1-5? Were they justified? What real fears have caused you to want to turn back from the path from which the Lord had led you?

3. What did the people propose to do as a result of their fear (14:5, 10)? What is the difference between experiencing fear and responding to it?

4. What did Joshua and Caleb propose as a response to the giants in the land (14:6-10)? What do you think led them to such a different response? Can you share a modern story of someone you know who demonstrated the same kind of faith?

5. What is the basis of Moses’ prayer for the Hebrews in 14:13-18? Are you surprised at the logic of the prayer? Can we pray like this? If so, how would it change the way we pray?

6. What was the consequence of the people’s rebellion (14:28-35)? What irony is seen in 14:31?

7. What happened when the people, after hearing the Lord’s rebuke, attempted to enter the promised land (14:39-45)? What does this tell us about the Lord’s discipline?

8. How does Psalm 94:10-11 develop the idea of 40 years of discipline? How does Hebrews 3:7-4:11 develop this theme? 

Bronze serpent 21:4-9

1. Why were the Israelites complaining? What are your favorite excuses for complaining about the circumstances the Lord has placed you in?

2. Were the Israelites complaining about God or about Moses? When we complain about our circumstances, or about some annoying people in our life, are we complaining about them, or about God?

3. Why did the Lord judge the people who complained? Is He just to do this? Does the Lord judge us when we complain?

4. What provision did God make for the people when they repented? Why did the Lord not simply remove the snakes?

5. Read John 3:14-15. How is this passage in Numbers used in John? What are the parallels?

6. How does this passage in Numbers help us understand the well known verse John 3:16?

7. When you are tempted to complain about your circumstances, name two specific things you can do differently as a result of reading this passage.

Balaam 22-24

Russian Only

Sittimites 25:1-9

1. What sin did the Israelite men commit in Sittim (25:1-2)? To what sin did this lead next? How is sexual sin linked with other sins?

2. The people had approached the promised land, and their period of wandering was almost over. Yet here they once again rebelled against the Lord. What sins have you seen people commit in sight of the finish line, or in sight of the promised land?

3. How did the short term benefits of interaction with Sittimite women compare with the long term consequences of such actions? How have you seen sexual sin have short term benefit and long term consequences?

4. What provision has God made for sexual temptation? How does God’s purpose for sexual intercourse differ from what the Israelite men were practicing?

5. Do you think the judgment the people received from God for their sin was too severe? Why or why not?

6. How does the holiness of having God in our midst (a theme of Numbers seen in the centrality of the tabernacle) affect the way we look at our sexual practices today?

Chapter 6: Deuteronomy

By Sergei Koblov

Russian Only

Chapter 7: Joshua

By Arkady Kim

Russian Only

Chapter 8: Judges

By Dan Burns

Historical Setting

Judges covers the approximately 400 years between the conquest of the promised land led by Joshua and the appearance of the first king anointed by Samuel. The book is not dominated by a single individual, like Moses or Joshua, but by a series of heroes who are raised up by God to deliver their people from oppression. The judges are not legal judges, with the exception of Deborah, but Spirit-anointed leaders who bring surprising military victory to God’s people after significant periods of oppression. Various minor powers which surrounded Israel, as well as Canaanites who remained in the land, fought against Israel and periodically gained the upper hand. Their military and political strength can be seen in their use of iron chariots and their ability to remove weapons from the Israelites. Their religious practices, and Israel’s attraction to them, became a far greater concern.

In contrast with Joshua, the book reveals divisions within the nation. Judges reveals that the people of God behave more like twelve different tribes than like a single nation or people. While the Pentateuch and Joshua describe the people of God as a single nation, Judges reveals a tribal and clan spirit between the different factions that eventually leads to civil war and the defeat of Benjamin at the hands of his brothers.

Theological and Literary Purpose
The introduction and conclusion of Judges reveal its purpose in relation to the canon. The anonymous author of Judges argues that when there is no king in the land, chaos, idolatry, and immorality reign. The absence of a godly king points to the dethronement of Yahweh as King in the land. The author further describes Judah as the only tribe to successfully dislodge the inhabitants of the land while Benjamin not only fails to conquer Jerusalem, but defends the men of Gibea, compared by the author to the men of Sodom and Gomorrah. Judges is written to promote Davidic kingship over that of Saul and his descendents during the period of the early monarchy.

Major Themes in Judges

Idolatry and Syncretism: There was no king in Israel

One major feature of the book of Judges is the cycle of idolatry, oppression and salvation that repeats throughout the book. Othniel, the first major judge, serves as an introductory example of this cycle in 3:7-11. Phase one of the cycle is the idolatry of the people (3:7). The Israelites forget their covenant Lord and chase after the gods of the people in the land. As a result, in the second phase of the cycle, the Lord disciplines his people by handing them over to a Gentile oppressor for a period of years (3:8). This leads to phase three, where the people cry out to the Lord for salvation (3:9a). As a result, in phase four God raises up a deliverer who is empowered by the Spirit to lead the people in a military victory over the oppressing nation (3:9b-10). The fifth and concluding phase of the cycle is a period of peace during the lifetime of the judge (3:11). This cycle repeats itself with each of the six major judges in the book. A more detailed explanation of this cycle can be found in Judges 2:10-3:6.

While the cycle seems to repeat itself, it is actually a downward spiral. Generally speaking, the period of peace following the victory becomes shorter and more localized with each succeeding judge. The character flaws of the judges seem to increase to their culmination with Samson. The response of the other tribes of Israel toward the victorious tribe becomes increasingly hostile throughout the book. Thus, the pattern is more that of a downward spiral than merely a repetitive cycle.

The first core problem in this period is idolatry. God’s people failed to expel idolatry from their land, thus violating their covenant with God (2:1-5). God had made His will for His people quite clear: expel idolatry and sin from the land. The people were not to make covenants with the Gentiles in the land. Just the opposite, they were to remove false worship from their newly inherited land. The end of Judges 1 signals trouble, as many of the tribes either could not or would not expel the Gentiles from their territory. The result was that the Israelites allowed them to live in the land God gave to them. This led to syncretism: covenants and agreements with the surrounding nations that allowed them to live together in peace. God’s people did not break down the altars of worship to false gods, but tolerated them in the land. As a result, they broke their covenant with their God. This was the first problem that caused the initial phase of each successive cycle.

The second problem that contributed to the downward spiral was the failure of God’s people to pass on their faith to the next generation. As a result they filled the land with a godless generation (2:7-10). The generation of Joshua failed to pass their faith on to the generations of Othniel, Ehud, Deborah, and the others. God did great things through Joshua. He was like Moses to his people. The people saw signs and wonders. They experienced miraculous victories. Joshua led them in covenant renewal. However, when Joshua’s generation passed from the scene, the next generation, for unexplained reasons, did not know the Lord or his deeds. Perhaps the first generation experienced complacency after their great victories. Perhaps they failed to grow deeper in their faith because they were preoccupied with the worldly matters of settlement in the land. Perhaps they were inattentive to the need to help others grow in their faith. Although the reasons are not explained, the results are clear. The next generation did not know the Lord and that led to idolatry.

There is another interesting reason why this cycle continued. According to Judges 2:22, one reason God left the Pagan nations in the promised land was to test His people. The word translated as “tempt” in 2:22 is better translated as “test.” The word used in Deut. 8:2, which is translated as “test” is the exact same word as in Judges. “Tempt” has the idea of “enticing into evil.” The Hebrew word used here, NASA, conveys the idea of testing or proving the quality of someone or something, often through adversity or hardship. The purpose of the test is to refine the character of man that he might walk more closely in God’s ways. God left the nations so that the secrets of Israel’s heart would be exposed. Their sinful nature would be revealed and God would begin to refine them through this process of testing. God’s people didn’t understand the test they were faced with, in the form of the other nations, and thus failed it. Despite their repeated idolatry, there is a sign that God is at work in them even during their periods of disobedience.

The Battle Belongs to the Lord: Unexpected and Imperfect Saviors

Judges demonstrates the military principle that the battle belongs to the Lord. Just as Moses discovered before Pharaoh and Joshua discovered before Jericho, it is not by might nor by human power, but by the Lord’s strength that every battle is won. This is evident in Judges in Deborah and Barak’s victory over the Canaanites when the Lord calls the heavens and the river to fight against the Canaanites (5:20-21). It is also clear in Gideon’s battle, where less manpower gives more evidence that God is giving the victory (7:1-7).

Judges emphasizes that God is the one giving the victory by highlighting God’s use of unexpected deliverers. Ehud is a left-handed warrior in a right-handed tribe. Benjamin, literally translated, means “son of the right hand.” Deborah is a female judge in a man’s world. Gideon is the least of his tribe, and his tribe is the least in Israel. Jephthah is the son of a prostitute and is rejected by his brothers. Each of these people is a surprising, if not shocking, choice to be God’s chosen instrument to bring salvation to Israel. This emphasizes that the victory belongs not to the individual, but to the Lord, who by His Spirit gives victory.

There is, however, one troubling aspect to these unusual deliverers: they are frequently morally or spiritually flawed. Ehud resorts to deceit and trickery to defeat the enemy king. Deborah’s heroism is contrasted with Barak’s timidity and unwillingness to fight without her at his side. The insignificance of men in the Deborah story speaks loudly. Gideon, who leads the people in a great victory, eventually makes an ephod which leads the people into idolatry. Samson, perhaps the most famous judge, was notorious for disregarding the law of God, touching a carcass as a Nazirite, seeking a wife from the Gentile Philistines, and spending the night with a  prostitute. This poses a theological dilemma, since Hebrews 11:32 cites several of these very judges as examples of faith. There is no easy solution to this tension, apart from noting that the Lord both uses flawed heroes to accomplish His plans and in other places lays down clear laws and principles which prohibit much of their behavior. This should caution us about making too much use of judges as moral examples. Do we really want to encourage our listeners to be like Samson? 
Deteriorating Unity among the Tribes

The downward spiral of Judges can be seen not only in the military success of each judge, but in the overall unity of the tribes. In the opening chapter, the unity experienced in Joshua continues. Judah is chosen by lot to enter their territory and begin taking their land. They ask for help from their brother Simeon, who gladly agrees (1:13). After a successful military engagement, Judah returns the favor, fighting with Simeon in their battles (1:17). The initial period of Judges shows the tribes working together to fight against common enemies. However, as the book progresses, that unity quickly deteriorates.

Amidst Gideon’s battle with the Midianites, he is criticized by the Ephraimites. They confront him during the battle, upset that they were not called to help. Gideon’s strategy had been to dismiss the overwhelming majority of his men. Apparently this upset some of the men of Ephraim, who spoke with him sharply (8:1-3). Gideon answers diplomatically and pacifies his angry neighbors. He praises the Ephraimites for their success while at the same time humbling himself before them. He says publicly that his deeds were nothing compared to their deeds and that they were the ones doing something great. This was merely a restatement of what he said privately to the angel in 6:15. Gideon feels no need to boast over his impending victory and so is able to avoid conflict and continue his battle against his enemies.

Jephthah, however, is not so successful. After his defeat of the Ammonites he, too, is confronted by the Ephraimites (12:1-7). This time they come out with an army and with nasty words: “We’re going to burn down your house with you inside it.” Jephthah was raised up by God and was fulfilling God’s will, but nonetheless is opposed by his fellow countrymen. They accuse Jephthah of excluding them, implying that he wants glory for himself. Jephthah answers straightforwardly, indicating that he had called them, but since they didn’t come, he risked his own life and fought the Ammonites without them. His diplomacy fails and a major battle ensues. Jephthah defeats the Ephraimites, but at a great cost to Israel. Forty-two thousand people from Israel, from God’s people, die in the battle. It appears that the Israelites killed more of their own men than Ammonites. This, unfortunately, was only preparation for the final section of Judges.

Chapters 19-21 describe the civil war that concludes the book of Judges. The men of Gibea are described as repeating the sins of Sodom and Gomorrah. When the tribes of Israel are called to respond to this great wickedness, eleven join together to bring judgment upon the men of Gibea. Benjamin, rather than judging these men themselves, or entrusting these men to their fellow-Israelites, decides to defend them with arms. The initial two battles go to the Benjaminites, who kill 40,000 men from Israel, while the final battle goes to the united tribes, who kill 50,000 men of Benjamin. Yet the author of Judges makes it clear that Israel cannot survive without one of its tribes. The nation as a whole is still crucial, so the final chapter discusses how the tribe of Benjamin is restored.

Thus, Judges illustrates the problem of conflict among the people of God. This conflict will continue throughout the period of the Kingdom of Israel, which will narrate nearly 200 years of war between Judah and Ephraim. Even in the New Testament, this problem continued to be seen in the hostility between Jews and Samaritans.

Why is there rising conflict in the period of the judges? God’s people constantly fight with each other. In the period of the judges, there was no king in the land, so everyone did as he saw fit. The people did not acknowledge the kingship of the Lord in everyday matters so they all did whatever they wanted to do. The lack of recognizing that they together serve one King led to quarrels, fights, battles, and even civil war between believers. The church is not exempt from this problem today. The church in Central Asia, the church in your city, and each of us individually faces this issue. This theme is not unique to the period of the Judges, but continues to exist in the present.

Outline of Judges
I. Introduction: Completion of Conquest and Establishment of Leadership
1:1-2:5

II. The Downward Spiral in the cycle of Judges




2:6-16:31

A. Overview of Cycles
2:6-3:6

B. Othniel


3:7-11

C. Ehud


3:12-30

1. Minor Judge Shamgar

3:31

D. Barak/Deborah
4:1-5:31

E. Gideon 

6:1-8:32

F. Abimelech, the anti-jdge
8:33-9:57

1. Minor Judges Tola and Jair
10:1-5

G. Jephthah

10:6-12:7

1. Minor Judges Ibzan, Elon, and Abdon
12:8-15

H. Samson

13:1-16:31

III. Israel’s deterioriation without a king





17:1-21:25

A. Religious depravity with the Danites
17:1-18:31

B. Moral depravity and civil war

19:1-21:25

Six Bible Studies from Judges
Discussion questions on Judges 2:1-3:11

1. When does your life seem more like Joshua, a series of victories, and when does it seem more like Judges, a chaotic period full of frequent failures and deliverance?

2. The book of Judges is characterized by a cycle of disobedience, oppression, cry for salvation, deliverance, and a period of peace. Have you seen such a cycle occur in your own life? Describe what happened.

3. According to Judges 2:1-3, one reason the cycle begins is that we failed to expel sin from our lives. In a secular country, what is the equivalent of expelling sin from our land? What about breaking down pagan altars?

4. According to Judges 2:7-10, the faith of Joshua was not passed on to the next generation. In our modern world, what prevents one generation from passing on the faith to the next?

5. What are some concrete steps you can take to help bridge the generation gap and pass on your faith to the next generation?

6. How can sin in our land “test” us? How can sin around us be used by God to produce something good in us that wasn’t there before?

7. How can living in a land filled with unbelievers and pagan altars refine us? What parts of your heart are exposed in this process?

8. Despite the idolatry of the people, God continued to be faithful (2:18). How is God’s grace seen in the book of Judges? How have you seen God’s grace even amidst your failures?

Discussion Questions on Judges 3:12-4:1

1. How do you think Eglon got to be so fat? How have you seen oppressors, both political and personal, expand their power by using others?

2. Jeremiah 5:26-29 describes God’s people as growing fat from oppressing the needy. Where have we, the people of God, failed to use the resources God entrusted to us to care for those in need? Who are the needy in our society?

3. Ehud is a left-handed man from a right-handed tribe (Benjamin means sons of the right hand). How might that have affected him? What physical or social differences affect the way we view people?

4. Were the means Ehud used to kill Eglon appropriate?  Why or why not?

5. What does Philippians 1:15-18 suggest about using inappropriate means for accomplishing godly ends? Does this give God’s approval to Ehud’s actions?

6. Can God use a двоичник to accomplish His purposes? A liar? What does this tell us about God?

7. Perhaps God is revealing a problem in your character that He wants to work on. Can God both bless someone and point out their flaws simultaneously? If you have experienced that, share what that was like.

8. While the character of God’s judges may be in question, the character of God Himself is not. What do we see about God’s character and God’s Word in this passage? cf. Isaiah 55:10-11 and Heb 4:12.

Discussion Questions from Judges 4-5

1. Deborah was both a civil judge and a prophetess. What did these roles require? How do you think the fact that she was a woman affected these roles in the ancient world? 

2. How are women in prominent leadership roles received in your city?

3. Are there limits on what God can do through a woman in the world? In the church? What aspects of her leadership are “normal” and what are “unusual”?

4. Jael was another woman used in a surprising way in this passage. Was her method of killing the Canaanite king appropriate? Why or why not?

5. What does God’s victory through the leadership of two women tell us about God and His character? What does that tell us about Him today?

6. What victories are accomplished by men in this chapter? Is male cowardice evident anywhere in this passage? Men: when are you tempted to become passive and disappear when it is time for action?

7. God eventually won the battle by using unexpected rain and the flooding of the river to neutralize Sisera’s chariots. Whom does the Lord command (5:19-21)? What does this say about Baal, the Canaanite storm God?

8. Are you looking for human victories, or supernatural victories? Are you looking at 900 iron chariots, or the God that commands the heavens and the earth as His soldiers? How does this affect our approach to life? To faith?

Discussion Questions on Judges 6-7
1. What is the irony in the angel’s address to Gideon in 6:12-15? Who is right, the angel in 6:12 or Gideon in 6:15?

2. What does Judges 6:25-27 tell us about Gideon’s character? Do you think he was being obedient or cowardly?
3. Are Gideon’s two requests in 6:36-40 acts of faith or is he testing God? Should we determine God’s will in this way, or is this merely an exception?

4. Why was the first group of 22,000 soldiers sent back? Is fear a legitimate reason to send soldiers back? When is fear a legitimate reason not to do something?

5. How do you think the 300 soldiers felt after the 31,700 soldiers left? (They were not Spartans.) What risks did they face? What risks do we face when we remain with the 300?

6. How is Gideon finally convinced that God will deliver the Midianites into his hand (7:15)? Why did it take so many signs for God to convince Gideon of His intentions? When does God have to use many signs to convince you of His good intentions?

7. What does fire symbolize in other parts of the OT? What about the sounding of trumpets? What might these mean in Judges?

8. God saved Israel from over a hundred thousand Midianites with 300 men. What does this tell us about God? In what situation might you need to see God’s power displayed in this way?
Discussion Questions on Judges 12:1-7

1. What evidence is there of pride among the Ephraimites? What did it lead to? When has pride led to similar events in your life?

2. What evidence is there of prejudice on both sides in this battle? What did that lead to? Where has prejudice hurt your relationships with others?

3. It has been said that how we deal with conflict reveals the maturity of our faith. Do you agree? Why or why not? What unpleasant qualities did you see in yourself during a recent conflict?

4. What did the Ephraimites do that was provocative? How could a different approach have changed the situation?

5. The Israelites fought among themselves because they were not focused on the Lord as their King. Had they been focused on the Lord as their King, how might it have affected this situation? How might such a perspective affect the way you deal with conflict?

6. Conflict often grows because neither side is willing to examine what they contributed to the fight. What did each side contribute to the conflict in Judges 12? In a recent conflict you experienced?

7. How does the fact that we are all part of one body, with one head, affect the way we handle conflict?

8. The Bible tells us to speak the truth in love. How could this conflict have been handled differently? What might we learn from this approach that we could use in our next conflict?

Discussion Questions on Judges 14-16

1. Samson asked his parents to get him a wife from the Philistines. Were his parents right to be concerned? If this was from the Lord, does this mean it was appropriate for Samson?

2. Was the touching of the honey in the lion’s carcass a violation of his Nazirite vows? What might this suggest about his character?

3. Was Samson right to tell his wife the answer to the riddle (likewise the secret of his strength in chapter 16)? What secrets should we keep from those close to us and which should we tell?

4. Judges 15:12-13 describes the men of Judah handing Samson over to the Philistines. Have you ever been betrayed by those who should have protected you? Have you ever been in the group of betrayers? Were the men of Judah justified in their actions?

5. Judges 16 describes Samson visiting a prostitute. Is this an obvious sin, or could it be a judicial visit, like that of the spies in Joshua 2? Why do we assume Samson is sinful while the spies were not?

6. Was Samson right to die with the Philistines? When is it appropriate to give your life for your cause?

7. The story of Samson and Delilah revolves around the secret of Samson’s strength. How could God give Samson strength when he seemed to not understand the holiness to which he was called as a Nazirite? Can God give us strength if we disregard His commands regarding holiness?

8. How does Samson’s victory over the Philistines compare with those of the earlier judges, like Othniel, Deborah, and Gideon? What does this suggest about the overall direction of the health of Israel during the period of the judges? Why do you think this was happening?

Chapter 9: Ruth

By Lena Vaselevsky

Russian Only

Chapter 10: 1-2 Samuel (Kings)

By Dan Burns

Historical Setting
1-2 Kings describe the period in Israel’s history known as the period of the united kingdom. During this period the loosely organized group of 12 tribes united to form a single nation with a single government following a king. The weakness of the tribal system seen in the period of the judges was overcome, and by the time of Solomon Israel was the strongest nation in the region. The period began with every clan and every family worshipping God as he saw fit, but concludes with the building of the Temple of Solomon, which David himself first envisioned. The period concludes with one king ruling in one city leading people in worship in the one Temple of the one true God. While this period concludes in 3 Kings, the story of the rise of the kingdom and the establishment of its capital is told in 1-2 Kings, with a primary focus on three individuals: Samuel, Saul, and David.

Samuel was a unique figure in OT history who served in a variety of critical roles. He was the last of Israel’s judges, leading the people in battle against the Philistines as God’s Spirit-anointed leader. He served both as a priest, bringing offerings to God on behalf of the people, and a prophet, proclaiming the truth and will of God to the people on behalf of God. Yet perhaps he is best known as Israel’s kingmaker, as he anointed the first two kings of Israel. He wrestled with the tension between the human practice of kingship and God’s ideal, and his words interpreted for Israel the benefits, and dangers, of having a king. Ultimately, he prepared Israel for her greatest king, David, who would prepare the world for the understanding of the coming of her king, Jesus.

Saul is the prototypical worldly king, the king that embodied all that the people desired. He was a head taller than everyone else, meaning he was a king the people could take pride in as he led them in battle. Saul’s physical size made him the ideal candidate to fight Goliath. On several occasions Saul was willing to take matters into his own hands and to make his own decisions. Unfortunately, he did so without consulting the Lord or seeking His honor first. Ultimately, Saul was worried about his own glory and about the opinion of men, rather than the opinion of God. He was ultimately rejected by God for his lack of character and obedience. He thus became the foil for David. Saul was a big man with no heart, and David is introduced as a young boy with a great heart.

David served the ideal king, the king after God’s own heart. He was introduced as a shepherd who has trusted the Lord in order to protect his literal sheep, a hint that he would one day do the same for his people. He served and comforted Saul, his king, and would eventually lead his nation in songs of praise in worship. David would not lift his hand against the Lord’s anointed nor would he glory or rejoice in the downfall of Saul and his sons. David united the rule of Israel in Jerusalem and brought the ark of the covenant into the capital of Israel, the place which God showed them, as He promised in Deuteronomy. David was far from perfect, and his sins caused him to experience the Lord’s strong discipline, both individually and as a nation. Nonetheless, it was David who received the promise of an eternal dynasty, which would be ultimately fulfilled through his Greater Son.

Theological and Literary Purpose

1-2 Kings explains how there came to be a king in Israel. This reality must be interpreted in the context of what preceded it (Deuteronomy, Joshua, and Judges) as well as what followed it (3-4 Kings). Deuteronomy 17 gives God’s requirements for a king in Israel. The king must be an Israelite chosen by God who would not accumulate wealth, wives, or military power, but would rule based on the word of God, which he would personally read all the days of his life. 2 Kings describes the fulfillment of this ideal in the person of David, particularly in 2 Kings 1-10. David came to the throne, united all Israel, and received a promise from God that his dynasty will last forever. 3-4 Kings, however, describe the fall of Israel as God’s judgment against their sins, primarily seen in the fallen leadership of her kings. God judged Israel and sent her into captivity because her kings failed to live up to the ideal set forth in Deuteronomy. The flaws of Israel’s kings can even be seen clearly in her greatest king, David, particularly in 2 Kings 11-24. Thus, 1-2 Kings describe both the ideal of kingship in Israel and its failings. Kings presents kingship both in a positive light and in a negative light. The tension created by this disparity is not fully resolved in Kings, nor even in the OT, but ultimately only finds resolution in the Son of David, who both lived as a perfect king and endured judgment for all the failings of His people.

Major Themes

Kingship in Israel

The first 12 chapters of 1 Kings, along with several passages from Judges, seem to give mixed signals regarding the benefit of kingship in Israel. Is it good for Israel to have a king (1 Kings 9:15-16; 10:23-25), or bad (1 Kings 8:4-22; 12:16-19)? If the basis of Israel is that the Lord is king, how can Israel then have a human king? What of the real dangers of tyrants and taxes about which Gideon and Samuel warn? The story of 1-2 Kings reveals the answer. The reality of a human king over God’s people was prophesied in Genesis (17:6, 49:10) and codified into law in Deuteronomy 17:14-20. God’s intention was to have on the throne a man after his own heart, a man who would serve the true King, Yahweh. This king would lead His people in trusting Him. The king was not a law unto himself, but was fully subject to God’s law. His function was to be a servant leader of Yahweh, serving as an example of how to follow and trust the Lord. The king would fully trust in Yahweh, even in military campaigns, as God is the true warrior of Israel.

This ideal, however, would always stand in tension with the reality of fallen humanity. The corruption of both Eli’s and Samuel’s sons reveal the difficulty of a hereditary reign. The tendency for those in power to fall to corruption and compromise will always undermine the ideal of kingship. The prominence of the king in society will always tempt people to follow their human leaders to the neglect of their true, yet invisible Divine King. This is particularly true if the king is skilled in battle or in public affairs. Fickly humanity is quick to neglect or even reject God as their true king. The people revealed such motives in their request for a king in 1 Kings 8:5. They wanted a king like the other (pagan) nations had. They wanted to look like the world. God designed a good gift for His people, that of a godly king, but mankind in its fallen state ruined that gift by replacing it with a worldly view of kingship. Nonetheless, the lesson of Kings is that God will still accomplish his purposes, even through a worldly people and imperfect kings. David was the ideal king, who prepared the world for the coming of Jesus.

Contrast between David and Saul

The author’s comparison of David and Saul clearly reveals his purpose. The author is arguing that David is the sole rightful king of Israel. God’s choice for Israel is David. This might not seem like an obvious question 3,000 years later. But there are key question that could have been raised during and shortly after David’s reign. Why is David, guilty of adultery and murder, God’s choice? Why is Saul, guilty of ritual infractions and impatience, so thoroughly rejected as a king? These are legitimate questions that could have been raised in the years following David’s ascension to the throne. The author argues his point not only through the anointing of David by Samuel and the prophetic statements of Samuel against Saul. The author also makes his case through his characterization of the two kings. The narrative reveals a number of parallel contrasts that show why David is clearly God’s choice.

Look, for example, at 1 Kings 19:9. What is in each man’s hand? David holds a harp, with which he seeks to comfort his king, while Saul holds a spear, with which he tries to murder David. In 1 Kings 19:10, Saul tries to “pin пригвождать” David with his spear. Later, in 1 Kings 26:8-9, when David had the perfect opportunity to “пригвождать” Saul, he refused to strike the Lord’s anointed. These contrasts reveal the character of David, the man held up as the example of whole hearted devotion to the Lord. They also reveal more thoroughly the flaws of Saul and the reasons he was disqualified from kingship. Note the contrasts between the two kings in the following table.

Саул







Давид

Угрожал жизни Ионафана

Грех


Совершил прелюбодеяние

Не послушался слов пророка



Убил

Узурпировал роль священника



Виновен в небрежном воспитании 

детей

Не уничтожил их


Амаликитяние
Уничтожил их

Пытался убить Давида

против

Не поднимал руки






помазанника
Господня

Принес жертву 


Поклонение

Принес музыку (роль священника) 

(Вместо священника) 




в поклонение

Неужели и Саул во пророках?
Слово


Давид-псалмопевец 

(и пророк? Деяние 2:30)

Консультировался у волшебницы
Поиск руководства
Спрашивал Господа

Забывает завет с Гаваонитянами
Верность

Помнит завет с Ионафаном

Личная месть



“Отношение”
Поступал к чести Яхве









Прощал врагов

Хотел хорошо выглядеть 

Покаяние

Принимал наказание от Господа

в глазах людей

Сделал себе памятник

Образ


Отдавал славу Богу

Муж по сердцу людей: Отвергнут
Оценка Господом
Муж по сердцу Бога: Принят






на основе сердца




Covenant with David

2 Kings 7:1-16 introduces perhaps the most significant prophetic element of the work of Kings, that of God’s eternal relationship to David. David had conquered Jerusalem (2 Kings 5) and brought the ark into the city (2 Kings 6). That which previous judges and leaders had failed to do David accomplished. He desired to build the Temple of the Lord, but through the prophet Nathan the Lord gave that task to David’s son, Solomon. 2 Kings 7 primarily speaks of David’s son as the one who will build the temple, and of God’s promise to establish a dynasty through David. The language used in verses 13 and 16, however, introduced the idea of a kingdom that would last beyond the lifetime of David, Solomon, or any of David’s offspring. This language of an eternal kingdom speaks of the Davidic covenant. This text, along with Psalm 88, contain five key elements that show God is establishing his covenant with David.

1.  The Lord chose David as king; 

2.  The Lord promised to protect David against his enemies; 

3.  The Lord established a father-son relationship based upon the divine adoption of David  (This is parallel to the adoption of Israel as the first-born in Ex. 4:22); 

4. The Lord promised an eternal relationship with David through an eternal dynasty; 

     5. The Lord promised that sin among the successors of David would not destroy the eternity of the dynasty.

This language in 2 Kings 7:11-16 gave rise to a theme in Scripture called the “Royal Son of David,” which was further development in Psalm 2 and Psalm 88.  In Psalm 2 the Lord’s ‘Anointed One’ was established as king in Zion, a motif clearly including the idea of kingship in Jerusalem. Psalm 2 advances the concept of David’s dynasty by declaring the anointed one the son of Yahweh. In its setting as an enthronement Psalm, it refers to the idea of adoption, that is, that each king became the adopted son of the Lord. Israelite kingship always was based on the idea that Yahweh was the true king of Israel. The physical king was always “the Lord’s anointed” and not divine himself, in contrast with other ancient concepts of kingship. However, from Psalm 2 the title developed that the Lord’s anointed, which eventually became a technical term simply transliterated as “the Messiah,” would be called not only “the son of David” but also “the son of God.” At times this title was compressed simply into one word: “son.” The same ideas of anointing, sonship, and covenant are found in Psalm 88:4-5, 20-30. Furthermore, Psalm 88:31-52 simultaneously develop the ideas of covenantal discipline and an appeal to God’s unconditional promises to David. These ideas of David’s son were further escalated in Isaiah 7-11, where the son represents God’s presence (Immanuel—7:14), God’s person (младенец… Бог крепкий—9:6), and God’s perfect reign (Isaiah 11:1-10). These ideas clearly prepared the way for understanding the role of Jesus the Messiah.

Structure

The books of 1-2 Kings were originally written as one book and were divided in two because of the length of the parchment used in the Greek translation. The same occurred with 3-4 Kings. The flow of 1-2 Kings can be seen in the introduction of a main character followed by his conflict with the following character, or with God Himself.

I. Samuel



1 Kings 1-7

II. Samuel vs. Saul 


1 Kings 8-12

III. Saul 




1 Kings 13-15

IV. Saul vs. David 


1 Kings 16-31

V. David




2 Kings 1-10

VI. David vs. God/Absalom 

2 Kings 11-20

VII. Final Words and Actions of David 
2 Kings 21-24

Bible Studies
Вопросы для обсуждения из 1 Царство 1

1. Легче молиться, когда все идет хорошо, или плохо? Какие личные боли или неудачи могут препятствовать вашему намерению полностью открыть себя перед Богом в молитве?
2. Думаете ли вы, что необходим какой-то определенный уровень порядка или чистоты, до того как Бог услышит ваши молитвы или до того как Он будет благословить вас? Почему?
3. Так как Бог подарил Самуила Анне, почему она должна была отдать его обратно Господу? Почему мы вообще даем Господу, тогда как у Него все есть и Он все-таки источник всего?
4. Когда ты больше хочешь подарки, чем Того, который подарить подарки?
5. Как Бог совместил желание Анны о сыне и Свое желание для спасения Израиля и вообще мира?
6. Каким образом наша вера участвует в более широкой истории, и в более широком плане? Каким образом это влияет на то, как мы молимся?

Вопросы для обсуждения из 1 Царство 8:1-22

1. Как мирские “цари” (власть имеюшие люди) производить впечетлние на вас? Какие аспекти их стил и метод могут веруюшие подражать, и каким образом лидери веруюшие уникальные?

2. 1 Кор 1:18-25 говорит о мудрости и глупости, сили и слабости. Каким образом наша мудрость и сила отличается от мира? Как это влияет на то, как мы живем?

3. Каким образом факт, что Иисус Христос наш цар влияет на то, как мы понимаем и практикуем власть и авторитет в этом мире? 

4. Сможете ли вы вспомнить время, когда ты слышал хорошый совет, но не принял его? Что случилось дальше?

5. Когда у тебя тенденция заранее решит свою позицию и, как результат, не очень открытый для Божьей совет?

6. Каким образом этот событие – примерь того, что люди попросили правильную вешь для неправильние причини? Когда мы в наше жизни сделали также с Богом?
Вопросы для обсуждения из 1 Царство 16:1-13

1. Когда видимые таланты и качеств руководства абсолютно необходимые? Когда они могут быть обманчивые? 

2. Какие опасности когда мы оцениваем людей по их видимые и впечетляюшие качеств? Как это может быть опасно для самых себя?

3. Как ты определяешь, не по биологические, сердце? Твое сердце бывает видно? Объясни. 

4. Сможет человек правильно оценивать своего сердца? Сможет человек менять свое сердце сам?

5. Объясни как человек получает новый сердце по Езек. 36:26. Сердце верующий должен быть обновлен после того, как он получает плотяное сердце, или только разум обновляется (Рим 12:2)?

Вопросы для обсуждения из 1 Царство 17

1. Голиаф символизирует мир, который издевается над нашей верой и над нашим Богом. Как вы видели, что мир издевается над нашей верой и над нашим Богом сегодня?
2. Оруженосец Голиафа принял решение стоять за своим великаном. Какую пользу он получил для такого решения? Какую пользу мы получаем, когда мы стоим рядом с великанами этого мира? Когда мы чувствуем искушение, поступать как этот оруженосец?
3. Елиав, старший брат Давида, издевался над усердием и энтузиазмом Давида (в основном, чтобы скрыть свою трусливость). Когда верующие издеваются на энтузиазмом и усердием другие верующих? Когда мы попадаем в такой образ?
4. Саул боялся полностью доверить себя и свой потенциал Богу, и поэтому его дары и таланты стали бесполезные. Когда мы боимся всем сердцем посвятить Господу? Когда мы воздерживаемся и не даём весь наш потенциал Богу?
5. В какой ситуации может быть необходимо, отстаивать свою благочестивую позицию одному (но, на самом деле, не одному) в ближайшее будущее?
Saul’s Jealousy: 1 Kings 18

1. Everyone has their own “kingdom,” whether it be a realm of influence at work or among friends, a pattern of life, an office or a room. How do you respond when another “king” enters your “kingdom?”

2. What valid reasons did Saul have to be jealous of David? When have you felt jealous when you feel like, basically, your feelings were justified?

3. How did Saul’s personal insecurity, selfishness, and lack of clarity of the ultimate goal of his kingship feed his jealousy? How have you seen these three issues feed the insecurities of people in your circle of friends?

4. Saul’s problem was not his feelings of jealousy, but his response to those feelings. In what ways did Saul respond to his emotions? What were the results?

5. What do you think God wants us to do with our feelings of jealousy? Describe a time when you observed someone experience feelings of jealousy but deal with them in a healthy way.

6. How did David respond to Saul’s negative actions? Why do you think he was able to respond that way? What could help us respond in a more godly way to feelings of jealousy?

Вопросы для обсуждения из 2 Царство 11:1-12:7

1. Как Давид “позволял” или “разрешил” себя грешить в этом отрывке? После этого, как он справился со своими грехами? Видели ли вы людей, которые “позволяли” или “разрешили” себя грешить? Как они справляются или скрывают свои грехи?

2. Каким образом современные люди толкуют свои грехи, чтобы объяснить, что это прилично и подходящее поведение?

3. Как Библия, и прямо и непрямо, осуждает поведение Давида? Кто говорить последние слово о поведение Давида в этом главе?

4. Почему подход Нафана в обличение Давдида было настолько эффективно? Как мы можем быть эффективные пророки сегодня, пророки, которые объявляют правду миру о грехе и праведность?

5. Более удивительно такой, что самый известный царь в Израиль так страшно согрешил, или что Бог его так полностью простил? Как это влияет на тебя лично?
Shimei 2 Kings 16:5-14, 19:18-23

1. David had been through an extremely bad day. His son had seized the throne, moved to attack him in Jerusalem, and caused David to flee. Then he was insulted by Shimei. How did David respond? How do we usually respond to people when you have had a really bad day?

2. What two explanations does David give in verses 11-12 to justify David’s lack of response to Shimei? What perspective did David have on the slander that Shimei was spreading? How could that perspective affect the way we view those who slander us?

3. What did the king’s advisor Abishai offer to do? Is it possible for a friend to be too loyal?

4. What is the difference between being insulted individually and being insulted in front of many others? How does our response vary depending upon that context?

5. David acted like a king, choosing to show mercy, rather than judgment. How did David’s actions foreshadow Jesus’ words from the cross about forgiveness? What can we learn from the words of Jesus in Luke 23:34, 43, and words about him in 1 Peter 2:23?

6. When David returned victorious in 2 Kings 19:18-23, he was not obligated to show mercy to Shimei, yet he did anyway. Should we show forgiveness even when we are not required to? Note James 2:13.

Chapter 11: 1 and 2 Kings (3-4 Kings in Russian)

By Dan Burns

Historical Setting

3-4 Kings covers at least parts of 4 major periods in Israel’s history: the united kingdom, the divided kingdom, Judah alone, and the Babylonian captivity. 3 Kings begins with the culmination of the golden era of the united kingdom (1022-931). After David centralized the government of Israel in Jerusalem, Solomon built the temple (and his palace) in the holy city. God’s Spirit filled the Temple and Solomon reigned in peace for 40 years. 

Solomon’s successor, Rehoboam, began the period of the divided kingdom (931-722). He ignored the wise advice of Solomon’s counselors and instead of lightening the tax burden of the people, levied heavy taxes on them instead. The ten northern tribes immediately seceded from Israel under the leadership of Jeroboam and formed their own nation, the northern kingdom, also called Ephraim or Israel. Only Judah and part of Benjamin remained under Rehoboam in the Southern Kingdom. Jereboam led the northern kingdom into sin by basically founding a new national religion. Jeroboam took all the traditions of Israel and changed them just enough to violate God’s decree but not so much as to make the people rebel against his innovation. Thus, Jereboam led the nation into sin from which they never recovered. All the kings of Israel were evaluated as evil in the eyes of the Lord. This is evident by the multiple changes of dynasty during its short 200 year history. The southern kingdom fared only slightly better. Four of her kings were evaluated positively, a few more received mixed reviews from the author of Kings, and the rest were evaluated as evil, walking in the ways of the kings of Israel. Israel and Judah fought with each other and with other nations on and off during the next 200 years. In 722, Israel was conquered completely by Assyria, never to recover. 

Hezekiah, one of the few good kings of Judah, began the period of Judah alone (722-587). He trusted Yahweh for protection from Assyria and experienced a miraculous deliverance. However, he was followed by the most wicked king of Judah, Manasseh, who also held the longest reign in Judah, 55 years. He failed to heed the warning shown by the fate of the northern kingdom and led the people in idolatry. The sins he committed led irreversibly to the judgment of Judah. The good king, Josiah, who found the book of the law and began renewal in Judah, could not overcome the judgment incurred on the nation during the reign of Manasseh. Babylon defeated and subjugated Jerusalem in 605 and 597, deporting key leaders each time. After the final rebellion of Zedekiah, Nebuchadnezzar led the Babylonian army in a siege of Jerusalem. In 587 Judah was conquered, the temple was sacked and burned, and the city leveled. 

This began the period of exile (587-539). The majority of the citizens of Judah were deported to Babylon where Ezekiel told them to settle down and build houses. The last passage of 4 Kings refers to the release of Jehoiachin from prison in the year 563. He was invited to sit at the king’s table in Babylon and restored to a position of honor. The downward cycle of kings thus ends with a note of optimism about the fate, not only of the king, but of all the promises made to his nation.

3 and 4 Kings cover a period of significant fluctuation in the political power alliances of the ancient Near East. For most of the period, Egypt and Assyria were the major powers, with Israel, Judah, and Syria wedged in between. Various alliances were formed for mutual protection or mutual rebellion. When Assyria weakened for a period, the bond between Israel and Syria grew. However, when they together rebelled against Assyria, and in doing so threatened Judah, the Southern kingdom turned to Assyria for help. All these smaller powers were eventually overshadowed and conquered by Babylon, whose resurgence began around 620 BC. All of these strategies and alliances, however, were repugnant to the Lord. He had delivered His people from slavery in Egypt. He was the sole power that was great enough to defend His people. Yahweh considered dependence on worldly powers to be a rejection of the exodus and a violation of the covenant. These treaties were simply one more reason why His people had to be disciplined.
Theological and Literary Purpose

The history given in 3-4 Kings is not simply a record of events that occurred between 972 and 563 BC in ancient Israel. While the anonymous author does use a variety of sources, including the royal archives and popular prophetic stories of Elijah and Elishah, 3-4 Kings is not simply a chronological compilation of popular tales about heroes and villains. It is a selective presentation of historical events organized and shaped for a particular purpose: to explain to God’s people the reason for the exile. The exile of God’s people to Babylon in 587 BC caused a significant crisis of faith for the people of God. Prior to the exile, the pillars of the faith of the people of God revolved around the land God had given them and the temple centered in that land. At the time of the writing of 4 Kings, the people of God had been expelled from that land and the temple lay in ruins, razed and burned by the Babylonian king. The dynasty of David, so eloquently promised in 2 Kings 7, which had reigned for over three centuries despite division and attack, apparently had come to an end. There was no king ruling in Israel and the heir to the throne had been taken into captivity (4 Kings 24:8-17). Had God failed? Was Marduk, the god of Babylon, really more powerful than Yahweh, the God of Israel? The writer of Kings sets out to explain the Exile and the destruction of Judah in a way that would demonstrate the sovereignty of God and His continued faithfulness to His people. The exile did not show that Yahweh lacked power, but rather the opposite, demonstrated that God ruled in history even through the pagan nations of Assyria and Babylon. God promised judgment to His people should they violate the terms of the covenant He established through the Patriarchs and Moses. Since God’s people violated this covenant, not once but repeatedly, God disciplined them through various enemies and eventually led them into captivity (4 Kings 21:11-15). 3-4 Kings explains the exile as the necessary discipline given to a rebellious people to prepare them for restoration and holiness.

Major Themes

Covenant and Kingship 

2 Kings 7 reveals that the covenant, given by God through Abraham and Moses, continues and expands through David. God’s intentions for kingship are revealed in David, the ideal king. Each king is evaluated by his conformity to the Davidic standard and the divine mandates set out in Deuteronomy for the behavior of a king. The writer of Kings takes laws that are unique to the book of Deuteronomy as the spectacles through which he assesses the history of the nation. Good kings walk in the ways of David, while evil kings follow the ways of Jeroboam, the first rebel king of Israel. It is not insignificant that there is not one good king found in Israel, the northern kingdom. The new religious practices set up in the north by Jeroboam were never pleasing to the Lord, since they rejected Jerusalem, the Levites, and the entire Levitical practice set out in the Pentateuch. The sins of the northern kingdom are epitomized in the reign of Ahab, who through his foreign wife, Jezebel, invites Baal worship to replace Yahweh worship and sets up the confrontation with Elijah. The outcome of that encounter, and the deaths of Ahab and Jezebel, indicate God’s evaluation of their reign. The defeats of Israel and Judah in their many battles are not the result of military failure or economic weakness, but the result of unfaithfulness to the covenant on the part of God’s people. Their defeat is the fulfillment of the judgment set out in Deuteronomy 29. In the southern kingdom the writer emphasizes that the line of David continues throughout the entire period. God is faithful to His covenant, and the book ends with a note of optimism, that the king was released from prison. The good kings that reigned in Judah, Josiah in particular, reigned in accordance with the laws of Deuteronomy. Josiah is even credited with finding the book of the law (assumed to be Deuteronomy) and reinstituting the practices described therein. Throughout 3-4 Kings God’s faithfulness to His covenant is demonstrated despite the people’s fickle hearts.

Centralized worship
Deuteronomy 12 commanded the Israelites to destroy all the high places and other sites of Canaanite worship when they entered the new land. God instructed the people to worship Him at a place He would show them. In 2-3 Kings this place is clearly revealed to be Jerusalem, particularly after the construction of the temple by Solomon. This single command to worship God at the place of His choosing was used to measure the reign of almost all the kings of Israel and Judah. Unfortunately, throughout Kings, the high places are a falling point for the people of Israel. The high places stole the heart of Solomon himself and eventually cost him his kingdom. Not only did the citizens of the Northern Kingdom worship at the high places, but the Southern Kingdom, despite the presence of the Temple in their domain, also worshiped at the high places. Faithful worship at the place of God’s choosing was prerequisite for God’s blessing. The people’s proclivity to idol worship led to God’s judgment at the hand of His agent, the king of Babylon. Both the temple and the land were removed from the people as part of His judgment. This judgment is described by Ezekiel as the removal of God’s Spirit, God’s abiding presence, from the land. The significance of this judgment is hard to overstate.

The Rise of the Prophet
As the faithfulness of the kings declined, God raised up prophets to confront the kings and to become the main conveyors of His will. While Moses was the first great prophet, and Samuel functioned similarly, the role of the prophets in the royal court developed during the period of the kings. The prophets played an increasingly powerful role, faithfully declaring God’s will and calling the kings and the nation to covenant faithfulness despite the people’s increasing tendency toward syncretism. The most famous prophets in Kings are Elijah and Elisha, whose lives and miracles are alluded to frequently in the NT. There are also a number of other prophets who play important roles in the books of Kings. The historical work of Kings overlaps the prophetic work of the writing prophets. This is most evident in 4 Kings 18-20, which is parallel to Isaiah 36-39. In the Hebrew Bible, the books of 1-4 Kings are called the former prophets, indicating the prophetic and homiletical nature of the works in general. These works prepared the way for the written works of both the Major and Minor Prophets.

Outline

3-4 Kings can be divided into three major sections:

The United Kingdom under Solomon
3 Kings 1-11 



The Divided Kingdom


3 Kings 12 - 4 Kings 17

Judah Alone




4 Kings 18-25

More helpful, perhaps, is a listing of the kings of Judah and Israel, which are summarized in the following two tables. The Elijah and Elisha stories, which in most cases take precedent over the lives of the kings, are found in 3 Kings 17-4 Kings 13.

	
	ЦАРИ ИУДЕИ

	

	
	3 и 4 Книги Царств
	

	
	
	
	
	

	Цари 
	 
	Ссылки из Писания
	Важные сведения о царях
	Годы правления (ВС)

	Соломон
	
	3 Ц. 1-11
	Последный Царь United Kingdom
	971-931

	Ровоам
	 
	3Ц.14:21-31
	Сын Соломона
	931-913

	Авия
	злой
	3Ц.15:1-8
	 
	913-911

	Аса
	 
	3Ц.15:9-24
	Одержал победу над Зараем Ефиоплянином
	911-870

	Иосафат
	 
	3Ц.22:41-50
	Совместное правление с Асой                     872-870
	 872-848

	Иорам    
	злой
	4Ц.8:16-24
	Женился на дочери Ахава Гофолии;           совместное правление с Иосафатом            853-841
	853-841

	Охозия   
	злой
	4Ц.8:25-29
	Сын Гофолии; убит Ииуем
	841

	Гофолия (царица)
	злая
	4Ц.11:1-21
	Дочь Ахава, известная своей кровожадностью. Правила в период младенчества Иоаса
	841-835

	Иоас  
	 
	4Ц.12:1-21
	Единственно-выживший сын Охозии
	835-796

	Амасия  
	 
	4Ц.14:1-22
	 
	796-767

	Озия (Азария)
	 
	4Ц.15:1-7
	Совместное правление с Амасией                792-767
	792-740

	Иофам   
	 
	4Ц.15:32-38
	Совместное правление с Озией                    750-739
	750-732

	Ахаз       
	злой
	4Ц.16:1-20
	Совместное правление с Иофамом               735-731
	735-715

	Езекия   
	 
	4Ц.18:1-20:21
	Реформатор; противостоял Сеннахириму; совместное правление с Ахазом                  727-715
	729-686

	Манассия
	злой
	4Ц.21:1-18
	Неотвратимость Божьего отвержения Иудеи как следствие грехов Манассии
	697-642

	Аммон
	злой
	4Ц.21:19-26
	 
	642-640

	Иосия 
	 
	4Ц.22:1-23:30
	Выдающийся реформатор
	640-609

	Иохаз  
	злой
	4Ц.23:31-35
	Свержен Египетским фараоном Нехао
	609

	Иоаким 
	злой
	4Ц.23:36-24:6
	Другой сын Иосии
	609-598

	Иехония 
	злой
	4Ц.24:7-15
	Переселен в Вавилон Навохудоносором (первое вторжение в Иудею)
	598-597

	Седекия 
	злой
	4Ц.24:18-25:7
	Сын Иосии, дядя Иехонии
	597-586

	
	
	
	
	

	
	586 г. ВС. Захват Иудеи Вавилоном. 
	

	
	Вавилонское пленение 586-539 гг. ВС
	

	
	
	
	
	

	
	Все цари Иудеи - потомки Давида: 19 царей, одна династия на протяжении 345 лет


	
	ЦАРИ ИЗРАИЛЯ
	

	
	3 и 4 Книги Царств
	

	
	
	
	
	

	Цари 
	Ссылки из Писания
	Важные сведения о царях
	Столица
	Годы правления (ВС)

	Иеровоам 
	3Ц.12:20-14:20
	 
	Фирца
	931-910

	Нават 
	3Ц.15:25-31
	убит согласно  слову Господню (3Ц. 14:7-11; 15:29~)
	Фирца
	910-909

	Вааса          
	3Ц.15:33-16:7
	 
	Фирца
	908-886

	Ила               
	3Ц.16:8-14
	убит согласно  слову Господню (3Ц. 16:2-4,7; 16:12~)
	Фирца
	886-885

	Замврий       
	3Ц.16:15-20
	был царем неделю; умер за свои грехи (3Ц. 16:18~)
	Фирца
	885

	Фамний        
	3Ц.16:21-16:22
	В течение 5 лет был соперником-претендентом на трон с Амврием. Нестандартное конкурирующее правление.
	 
	885-880

	Амврий        
	3Ц.16:21-16:28
	Отец Ахава
	Фирца/Самария
	885-874

	Ахав             
	3Ц.16:29-22:40
	Женился на Иезавели; отец Гофолии.   Кончина по слову Господню - 3Ц. 21:21-24; 22:37~)
	Самария
	874-853

	Охозия         
	3Ц.22:51-4Ц.1:18
	Сын Ахава; умер за грех по пророчеству Илии (4Ц.1:16-17)
	Самария
	853-852

	Иорам          
	4Ц.3:1-?
	Старший сын Ахава, убит Ииуем
	Самария
	852-841

	Ииуй            
	4Ц.9:1-10:36
	Покорился ассирийскому царю Салманассару III
	Самария
	841-814

	Иоахаз          
	4Ц.13:1-9
	 
	Самария
	814-798

	Иоас             
	4Ц.13:10-13
	 
	Самария
	798-782

	Иеровоам II 
	4Ц.14:23-29
	Совместное правление с Иоасом        793-782
	Самария
	 793-753

	Захария         
	4Ц.15:8:11
	 
	Самария
	753-752

	Селлум          
	4Ц.15:12-16
	 
	Самария
	752

	Менаим        
	4Ц.15:17-22
	 
	Самария
	752-742

	Факия           
	4Ц.15:23-26
	 
	Самария
	742-740

	Факей           
	4Ц.15:27-31
	Объединился с Рецином царем Ассирии против Иудеи. Факей, видимо, правил одной частью Израиля (752-740), в то время как Менаим (752-742) и Факия (742-740) - другой. 
	Самария
	752-732

	Осия        
	4Ц.17:1-6
	 
	Самария
	732-722

	
	
	
	
	

	
	
	722 г. ВС. захват Ассирией. Насильственное переселение Израиля. 
	

	
	
	(никто из того поколения назад не вернулся)
	
	

	
	
	
	
	

	
	20 царей Израиля - 10 династий на протяжении 209 лет
	

	
	
	
	
	

	
	* династии в таблице выделены  жирной линией
	
	

	
	** Ила, Селлум и Осия нигде не упоминаются как приверженцы грехов Иеровоама
	
	


Bible Studies
Solomon 3 Kings 3:1-28

1. What is wisdom? How would you define it? What kind of wisdom did Solomon ask for in 3 Kings 3:9? What kind of wisdom was seen in 3 Kings 4:32-33?

2. What was Solomon doing when he asked for wisdom (3 Kings 3:4)? What is the relationship between worship and wisdom?

3. How was wisdom demonstrated in the case of the two women? In what way did Solomon demonstrate godly wisdom, and in what way was it simply worldly wisdom?

4. What is the relationship between the wisdom of God and the wisdom of the world (3 Kings 4:29-31)? Does the world have wisdom?

5. How can we apply the warning of Jeremiah 9:23-24 to our human wisdom today?

6. How did Jesus demonstrate greater wisdom than Solomon (Mat 12:42)?

7. What do you think it means that Jesus is the “logos” of John 1:1-3, 14?

Rehoboam 3 Kings 12

1. Why did Rehoboam need advice? What situations have you faced where you needed good advice?

2. What advice did Rehoboam receive from the older counselors? What was their reasoning? Do you think it was sound advice? What can we learn from the older generation?

3. What advice did Rehoboam receive from the younger counselors? What was their reasoning? Do you think it was sound advice? What can we learn from the younger generation?

4. Why did things turn out so poorly for Rehoboam?

5. The sins listed in 3 Kings 12:25-33 became the standard for ungodly behavior in the Northern Kingdom. What were these sins and why were they so bad? How did they compare to the laws of Deuteronomy?

6. Rehoboam unintentionally created a new religion, and from this sin the Northern Kingdom would never recover. Do we ever unintentionally create new religions when we attempt to fix our political problems?

7. The elders give the key principle for good government and good leadership in 3 Kings 12:7. How is serving others the central principle in government, leadership, and ministry?

8. How can you learn to seek and obtain good wisdom in your life?

Elijah 3 Kings 18:18-40

1. What question did Elijah put before the people in 3 Kings18:21? How did the people respond? Why did they “waver between two opinions?” How do people do that today?

2. Where do you see the line drawn today between serving the Lord and serving Baal?

3. When have you been forced to stand alone as Elijah did before the 450 prophets of Baal?

4. Elijah’s test reveals the quality of each person’s god. What qualities were revealed about Baal in 18:26-29?

5. Do we ever use humanistic means to try to force God into action? How does this compare with Elijah’s approach to God in 18:36-37?

6. What does the re-building of the altar suggest in 30-32? What role does remembering God’s past actions and previous demonstrations of faithfulness play in our faith?

7. What qualities are revealed about Yahweh in 33-39?

8. What consequences were there to choosing to follow Yahweh in v. 40? How does that relate to us today (Col 3:5-7)?

Elisha: 4 Kings 5:1-19

1. This passage is a lesson in God’s grace. How did Naaman think he could receive God’s healing? What did Elisha’s answer teach him?

2. When do you attempt to solve problems through your worldly connections to power? When are you reluctant to turn to God’s grace?

3. How do Naaman’s servants respond to Elishah’s instructions? What simple things that God asks us to do are we reluctant to fulfill because they seem beneath us?

4. How did the King of Israel respond to Naaman’s letter from the Syrian king? Whom was he forgetting? When do you respond only by human vision and say, “That’s impossible!”?

5. How did Elisha’s servant, Gehazi, respond to the free gift given to Naaman? When do people today think God’s grace is too generous?

6. How did the older brother in the parable of the prodigal son respond to his father’s grace? Which son was really lost? When do we respond to grace like “older brothers”?

7. Why does Jesus cite this story in Luke 4:27? Whom do you think does not deserve to receive God’s grace?

8. What do you think is the hardest part of God’s grace for people to understand today? What about you personally?

Fall of Israel: 4 Kings 17:5-23

1. How do you feel personally about receiving correction? Does it matter who it’s from, like a superior, a peer, or a subordinate? How do you feel when you do not fully agree with the correction?

2. For what did Israel need correction in 4 Kings 17:9-12? How did they respond to the Lord’s correction according to 4 Kings 17:14-17? Why do you think they responded that way?

3. How could a nation that was founded by God’s miraculous delivery from Egypt turn so thoroughly to paganism and syncretism (the tendency to combine parts of many religions)? Does that ever happen to us?

4. It appears that Israel did not believe there would be consequences for their sins and compromises. When are you tempted to think that there will be no consequences to sin?

5. What is the relationship between election and discipline? Do we think our election protects us from God’s discipline or guarantees His correction?

6. How does God judge believers today according to 1 Peter 4:17?

7. What means do we have for seeking correction from the body of Christ today? Is our body making use of those means? How can we improve our willingness to receive correction?

8. Did God’s people in Babylon (those who were reading 4 Kings) stay there forever? What was God preparing them for through this record of the fall of Israel? How is God preparing you for restoration and holiness?

Chapter 12: 1 and 2 Chronicles

By Dan Burns

Historical Setting

Chronicles was written by an anonymous author who lived in the postexilic period, likely in the middle part of the 5th century BC. Haggai and Zechariah prophesied during the time of the rebuilding of the temple. Since the books of Chronicles emphasize the temple, they were likely written after the temple had been completed in 515. Early Jewish tradition attributed the book to Ezra. While there are theological similarities between Chronicles and Ezra, there are also significant differences. Chronicles ties kingship and temple together differently than Ezra-Nehemiah. Chronicles largely avoids the issue of intermarriage between Israelites and foreign wives. Thus, the question of authorship is best left open. Since the author had significant interest in the temple and in music, it is often proposed that he was a Levite. The author relied primarily on the 4 books of Kings. The vast majority of his material comes from these canonical books. However, he also referred to the Pentateuch, to various royal records, and to prophetic works, some of which have not been preserved.

Chronicles is one of the two books in the Bible to cover all of human history from creation to the author’s day. Both Luke and Chronicles use genealogies beginning with Adam to accomplish this. Luke and Chronicles both tell history in a fresh way for a new audience. Chronicles also has similarities with Genesis. Both begin with the origin of the human race and end with the promise or hope of return to the land of Israel from exile. The relationship between Chronicles and Kings is similar to the relationship between Deuteronomy and Exodus-Numbers. Both retell an earlier story in a different context to a different audience. In the retelling one finds omissions, additions, and alterations of the account from its first telling. While in the Christian Bible Chronicles is found in the middle, in the Hebrew Bible it is placed last, giving a conclusion to the sacred Scripture.

Purpose 
The author of Chronicles wrote to the small remnant community who had returned to the land after the period of the exile. Since he lived several generations after the author of Kings, his situation was significantly different. The new community in the restoration period was not asking “How could this have happened?” Rather, they were asking questions about their relationship to the past. “In the judgment of the Exile, had God ended his covenant with Israel?” “What do God’s promises to Israel, Jerusalem, and David before the Exile have to do with us who live after the exile?” “Are we still the people of God?” “Does God still care about us?” In order to answer the questions of this new generation, the author of Chronicles wrote a new history of the nation, one that addressed a different set of questions than those answered by 1-4 Kings. 

The Chronicler wrote to give his readers a true historical record of Israel’s past. He wanted to direct them in how to restore the kingdom during the early post-exilic period. He wrote to offer guidance to a struggling community. The good kings of Judah—David, Solomon, Jehoshaphat, Hezekiah, and Josiah—were praised and exalted before the readers. The author described their victories at length while omitting their faults. He was not distorting history; rather he was writing for a different purpose. The character flaws and personal failings of the kings of the past were not significant to the story he was telling. His goal was to instruct a new generation about how to establish healthy worship and how to live in the land. So he selected material from the lives of their heroes which would tell them how to do just that.

The author of Chronicles gave no significant history of the northern kingdom of Israel. From the perspective of the post-exilic era, the division could already be seen to be a mistake. The prophets had already spoken against the northern kingdom and had promoted a vision of the re-united kingdoms of Judah and Israel in the future. Thus, Chronicles contains no real account of the northern kingdom or of her kings. Chronicles focuses on the events in Judah, where the heart of the kingdom of God lay. The principal objective of the Chronicler was to write a history of the dynasty of David, not primarily in terms of its historical and political achievements, but its accomplishments in the religious and specifically cultic areas. City, ruler, temple, and priest appear to be the fixed points around which he constructs his history and theology. The major theological emphasis of Chronicles is the constant concern for the temple, its worship, and its servants the Levites.

Theological Themes

People of God

One main concern of the Chronicler was to clarify the identity of the people of God. This can be seen in his frequent use of the terminology ‘all Israel’ and other similar expressions (1 Chr 11:1; 2 Chr 10:1; 29:24). The Chronicler’s emphasis on ‘all Israel’ reflected his deep commitment to include all the tribes of Israel among God’s people. The Chronicler included the tribes of Israel who still remained outside the land as the people of God. In his view, those who returned from exile who were originally from Judah needed to remember that the restoration was incomplete so long as the other tribes remained exiled from the land. Thus, the Chronicler included both northern and southern tribes in his genealogies. He presented the ideal of all twelve tribes under David and Solomon. The reunification of north and south can be seen in Hezekiah’s celebration of the Passover, where he invited people from all the tribes to celebrate the holiday (2 Chr. 30).

Genealogies. For a generation asking about its relationship to Israel in the past, the genealogies directly address the question of the continuity of the restoration community with Israel of old. Times had changed significantly: the land had been ravaged by war, the people had adopted pagan customs, and the temple had been destroyed. The author of Chronicles proclaims to his generation that the present is still connected to the past. Using genealogies, the Chronicler relates his own generation to Adam. His generation is not only related to the most recent phase of history. They are connected to the entire sequence of history beginning with Adam. For those wondering “Is God still interested in us?” the Chronicler gives a clear answer: “Yes! He always has been.” The genealogies speak of Israel’s continuity and her election as God’s people.

Foreigners and the People of God. The genealogies include non-Israelites among the people of God. The Kenites (1 Chr. 2:55), for example, held a rightful place within the tribe of Judah. David and Solomon had economic ties with foreigners. Foreigners were not to be excluded. Total isolation was not an option for the restored community.

Eschatology of Hope

When comparing the Chronicler’s account of David and Solomon with that in 1-4 Kings, perhaps the most striking difference is the material that the Chronicler has chosen to omit.  With the exception of the account of David’s census, the Chronicler has not recorded incidents that would in any way tarnish the image of David or Solomon. The Chronicler did not report the rival kingdom in the hands of a descendant of Saul during David’s 7 years at Hebron or David’s negotiations for rule over the northern tribes. He did not include any account of the rebellion of Absalom and Adonijah and the actions of Amnon and Shimei. He made no mention of David’s sins in connection with Bathsheba and Uriah. The Chronicler deleted the narrative of Solomon’s taking vengeance on David’s enemies (3 Ki 2) and did not report the sins of Solomon, which according to Kings were ultimately the reason for the break up of the Kingdom (3 Ki 11). Even the blame for the split was shifted from Solomon to Jeroboam (2 Chron. 13:6-7).

David and Solomon are portrayed in Chronicles as glorious, obedient, all conquering figures who enjoy not only divine blessing but also the support of all the nation. Instead of an aged, bedridden David who only saves the kingdom for Solomon at the last minute due to the promptings of Bathsheba and Nathan (3 Kings1), the Chronicler showed a smooth transition of power without any dissent. David himself publicly announced Solomon’s appointment as his successor, an announcement that was greeted with enthusiastic and total support on the part of the people. This idealization of the reigns of David and Solomon could be dismissed as a kind of glorification of the “good old days.” Yet when coupled with the Chronicler’s emphasis on God’s promise to David of an enduring dynasty, the Chronicler’s treatment of David and Solomon reflects a “messianic historiography”. 

David and Solomon in Chronicles are not just the David and Solomon who were, but the David and Solomon of the Chronicler’s eschatological hope. At a time when Israel was subject to the Persians, the Chronicler still cherished hopes of a restoration of Davidic rule, and he describes the glorious rule of David and Solomon in the past in terms of his hope for the future. This hope for a future son of David, a future man wiser than Solomon, and a new Temple all pointed the people of God forward to the Messiah who would indeed come as the Son of David, the Wisdom of God, and who would establish the new Temple.

Note: Differences between parallel passages

As with the four Gospels in the New Testament, the parallel passages between Kings and Chronicles raise the question of how to deal with the differences between parallel accounts. Some scholars point to these passages and state that the differences prove that the Bible is a book written by men and thus contains many errors. Other scholars respond so strongly to this approach that they deny any differences at all. This approach actually undermines the authority of Scripture since it requires the reader to understand something other than what appears to be the clear meaning of the text. Most Evangelicals seek to harmonize the various accounts, finding a happy middle ground between the two extremes. This approach is probably the best, but caution must be exercised. After careful observation, study, and prayer, it may still be necessary simply to admit that we don’t know how the two accounts fit together.

Perhaps a more helpful approach is to ask the question, what is history? If the purposes for writing different histories in the OT varied, of course their accounts will vary. Every historian selects some material and omits other material. He edits his material to emphasize certain parts of his material. In condensing material, or expanding material, he shapes it according to his own style and purpose. Thus the final form of his material is unique. Thus, the differences in account are not necessarily based on contradictions in what actually happened. They are most often based on different emphases and different purposes for inclusion of the material. The variations in the accounts of Kings and Chronicles helps reveal the unique purposes of Chronicles. A comparative study of David bringing the ark to Jerusalem (2 Kings 6:1-11, 1 Chr 15:2-16:36) and the reign of Jehoshaphat (3 Kings 22:1-50, 2 Chr 17-20) reveal the unique interests of the Chronicler. These are seen primarily in the unique additions to Chronicles, as well as the omissions from Kings.

Royal observance of Worship. 

Honorable kings of Judah devoted themselves to proper observance of temple worship. From his very inauguration, David was concerned to move the ark to Jerusalem (1 Chr. 13-16). Throughout his reign, David was devoted to preparing the temple (17 of 21 chapters about David focus on it). Solomon’s main purpose was to build the temple. Whereas in Kings, Solomon’s wisdom was described as wisdom for ruling (3 Kings 5:7), in Chronicles Solomon’s wisdom was described as being for building the temple (2 Chr 2:12). While the differences between the two histories can be reconciled fairly easily, it is important to see what the Chronicler is doing. By drawing parallels between the building of the tabernacle and the building of Solomon’s temple, the author was emphasizing the continuity between Israel of old and the generations that witnessed the building of the second temple. Just as Solomon repeated what Moses began, so the post-exile generation repeated what Solomon began. Temple and worship must be central. When the author went on to describe evil kings, they were primarily described as such by emphasizing their failure to give proper attention to temple worship.

The kings’ faithfulness in worship also reflected by his faithfulness to the covenant and its standards. Covenantal language frequently appears with reference to Moses, but also with reference to David and Solomon. The author of Chronicles frequently emphasizes covenant renewal. The standards of the Mosaic law, David and Solomon’s regulations, and prophetic revelation are the means by which the covenant between God and His people is proclaimed and maintained.

Structure

The book of Chronicles can be divided into four sections: 

I. Genealogies: 1-9; 

II. The united kingdom under David and Solomon: 1 Chr 10 – 2 Chr 9

III. The divided kingdoms 2 Chr 10-28

A. Judgments and increasing  blessings in Judah 10-20

1. Rehoboam, Abijah, Aza, Jehoshaphat

B. Northern corruption in Judah 21-24

1. Jehoram, Ahaziah, Athaliah, Joash

C. Half-hearted obedience in Judah

1. Amaziah, Uzziah, Jotham, Ahaz

IV. The reunited kingdom 2 Chr 29-36

A. Hezekiah, Manasseh, Amon, Josiah, Final events

Bible Studies from Chronicles
Russian Only 

Chapter 13: Ezra and Nehemiah

By Allen White

Historical Setting

The books of Ezra and Nehemiah are so closely connected in so many ways—not just through their historical timeframe and geographical setting—that it seems best to deal with them as a unit here rather than separately.  In fact, Ezra and Nehemiah are one book in the Hebrew bible, with the account of Nehemiah simply following the account of Ezra in the same book. 

Their counterparts in the prophetic books are Haggai and Zechariah.  The four together give a relatively complete picture of this period of time in the history of the Jewish people and of God’s activity in the world.  The full span of time that Ezra and Nehemiah cover during this period of history is almost 100 years.  

The Jews who returned to the land of Israel (or rather the smaller territory of Judah) were only a small remnant of all the people of the nations of Israel and Judah who were defeated and dispersed or captured and relocated by first the Assyrian and later Babylonian armies.  These returning people had spent up to 70 years in captivity in Babylon and most of them had little or no recollection of the previous life of the Jews in their own land.  Things had changed drastically in Palestine as well.  It was not at all what it had been.  They were coming back, true, but coming back to a whole new world to them.

Theological and Literary Purpose

Homecoming, with all the inclusive ideas and meanings that the word conjures up, is the over-riding purpose of this part of God’s self-revelation to mankind.  Through Zechariah, the prophet of the homecoming, God states it clearly and succinctly, “Return to me and I will return to you.” (Zech. 1:3)  It is a promise of God to all generations, and God is faithful to his promises even when the people aren’t, which is one of the strong undercurrents of this particular history lesson.  

Return, reconciliation, restoration, joy of reunion…all are embodied in the stories that Ezra and Nehemiah tell.  The enthusiasm of rebuilding and re-establishing a life that was lost is a natural parallel to these concepts and to what God was doing among his people at this time.

But more than that, God is again (and for the last time in the Old Testament) showing that his faithfulness is sure, constant, and reliable, but that mankind’s faithfulness is and always will be weak and unreliable.  Even the purest, most faithful of God’s chosen people, which this returning remnant represented, couldn’t sustain their dedication and faithfulness to God over time.  Finally, even they would fail, leaving Ezra saying, “God, will you not be angry enough with us [this time] to destroy us, leaving us no remnant or survivor [at all]?”  

So besides proving and contrasting God’s faithfulness with man’s ultimate unfaithfulness, which is not that much different from the lessons of many other books in the Bible, a somewhat hidden but very powerful purpose of these two books is to demonstrate without a doubt mankind’s need for God’s unmerited saving grace (the grace that would come in the form of Jesus, the Christ, God’s Son).   Thus, it is appropriately the last word in history leading to the advent of the Messiah, God’s fulfillment of his greatest and ultimate promise.

Major themes in Ezra and Nehemiah combined

God’s sovereignty and faithfulness in fulfilling his promises

As soon as the 70 years was up, from the deportation of the first group of Jews to Babylon to the decree of Cyrus, king of Persia, God set in motion the promised return of his people to the land of Israel.  This was the land he had originally promised to Abraham and all his descendants, and God would keep his promise, even if he had to judge and purify the people by removing them from it for a time.  

God fulfilled his promise in stages over a number of years and through a number of agents.  He established, controlled, and used powerful kings, like Cyrus, Darius, and Artaxerxes, to bring this return and restoration about.  He also raised up faithful leaders, like Zerubbabel, Joshua, Ezra, and Nehemiah, to lead the people back to their land and restore it.  

At the same time that God allowed serious opposition from surrounding peoples to test and prove the returning exiles, he powerfully, unmistakably protected and provided for them throughout this period of time.  As God stated so powerfully through his prophet, Zechariah, he would remove the mountains that stood in the way of the people, and what Zerubbabel started with his own hands, he would finish with his own hands!  Because God willed it, it would be done.

In first rebuilding the temple and later the city of Jerusalem with its surrounding wall, God was showing both his people and all those around them that he, not just the people, had returned to Israel.  The shame was gone; the glory of the nation had returned.  This was God’s certain, glorious presence again among his people, and it both greatly encouraged the returning exiles and struck fear in the hearts of all others.  

The willing, faithful remnant that returned to God and fulfilled the tasks given them 

Since scholars debate the lists and numbers of people that are recorded in these two books, the point isn’t so much the number of people that returned to Israel over a period of approximately 100 years, but that these people were specially prepared and chosen by God to return to and restore their land.  These people had been spared death in the initial judgment upon Judah; they had submitted to God’s will that they be deported to Babylon (unlike many who rebelled even against that and fled to Egypt); and they had heeded God’s call and volunteered to leave the comfort of their life in Babylon (unlike those who were forced to flee from Egypt in the time of Moses) to return to an empty, desolate land that promised only hardship and suffering.  God’s refining and selection process in this was akin to the way he whittled Gideon’s army down to 300 elite soldiers.

If anyone could finally prove their faithfulness in living up to God’s standards, these people could.  And in fact, they did.  They were tested and tried at every turn and on every quarter.  They wanted to give up at times, and lost their focus at times (as attested by the prophet Haggai), but through the wisdom and encouragement of great leaders that God had placed over them, they remained faithful to the end and completed the tasks God had given them.

They had accepted God’s call to return to him and believed his promise that he would also return to them.  They proved their trust in God, even when traveling with Ezra without any protection at all by Persian forces and when severely threatened by surrounding enemies while rebuilding the temple and later the wall.  Without God’s protection, these few people were helpless and they knew it.  Others might have given up and returned to the safety of Babylon and their own people there.  But these special people didn’t.  And when it was all completed, they gave God the glory for it and rejoiced in his sovereign goodness.

Joyful worship, the result of man’s and God’s return to each other
What a celebration God’s people had when they finally had a chance to turn their attention to God and the worship he deserved!  First, they were dismayed at what they heard from God’s word as it was read and explained to them by Ezra and the Levites.  In light of God’s holiness, they saw their own abject failures and sinfulness.  This faithful remnant understood that even they didn’t truly measure up, and they cried at their own desperate condition.

But God, through his messengers, encouraged the people and explained to them that this was not a time for weeping.  God and his people were back together.  The return was complete.  God had accepted them back.  They were to rejoice in their reconciliation, not wallow in their fallen condition.  

And rejoice they did.  They willingly, joyfully, faithfully, and fully reinstituted the feasts and festivals that God had originally established for his people.  Nehemiah says that they observed the festivals as they had not been celebrated for 1,000 years, since the people first entered the Promised Land!

The descriptions of the praise and worship in these books relate back to the days of King David, when he had singers and priests and Levites leading large processions in celebration and arrayed in splendor along the walls of the city.  As in those days and in accordance with what David had established long before, this singing and celebration was accompanied with cymbals, harps, and lyres.  There was confession and repentance included in these times, but the people then turned to great praise and worship of their merciful God of glory who had returned to them, to be with them and be their God again.

The final chapter on man’s efforts to meet God’s holy standard

Unfortunately, the remnant’s faithfulness and corresponding joy in their new-found relationship to God didn’t last.  To try to maintain their purity and their obedience to God’s laws, they made sincere promises to God and to each other to keep the laws without compromise.  They succeeded for a time and were able to avoid the corrupting influences of all those who lived around them.  But it didn’t last.  It couldn’t last.  They were, after all, sinners born in sin, just as everyone else on the earth.  

Yes, they were God’s chosen people.  Yes, they were the remnant, God’s most faithful elite.  Yes, they had the law.  Yes, they read it and studied it and tried to apply it as few perhaps had ever done before.  But it wasn’t enough.  Every one of the promises they made in the covenant listed in Nehemiah, Chapter 10, was broken in Chapter 13.  Even the priests and leaders were numbered among the guilty transgressors.  Both Ezra and Nehemiah tried to correct the failures and force conformity to the law.  And the people confessed, repented, and renewed their commitment, but the last words of Nehemiah gave little hope that the people could fulfill what they were committing themselves to.  

The one greatest sin that is recounted in both Ezra and Nehemiah was the people’s sin of intermarrying with the non-Jews who also lived in Palestine.  This was the one thing that they had been able to avoid during their captivity, but for some reason, they failed to keep this law and their stated promise to uphold it in the restored land.  If they could not keep their purity in this way, even the last few remaining of God’s people would eventually disappear into the surrounding nations and would lose their belief in and worship of God alone.  This sin could not be tolerated, so strong measures were taken to restore this practice among the returned exiles.  And though they succeeded in this to the degree that the nation was preserved, the realization was that God’s standard could not be kept fully no matter how special they were and no matter how they tried.

We are left with the history of God’s people in the Old Testament closing on a note of despair.  These people were the last great hope for Israel.  Ezra saw it and understood it.  Nehemiah appears to have given up and just said, “Remember me with favor, O my God,” as though he couldn’t do anything about the rest.

All covenants and promises from man’s side had been tried and had failed, from Adam to Nehemiah.  God’s grace was the only thing that had sustained mankind throughout history up to that point.  The only thing that was left was God’s sovereign and gracious intervention in a way that did not depend on mankind’s efforts at all.  It was time for God to finally fulfill his ultimate promise and send his saving grace to the earth in the form of his Son, Jesus.  And because of his sovereign love alone, God would save a people for himself, in spite of man’s total inability to merit it.

Outline of Ezra
First return and rebuilding of the temple


Decree of King Cyrus


Zerubbabel, Joshua, and the returning people


Restoration of worship with a temporary alter


Beginning of construction on the temple


Opposition from outside enemies


Suspension of construction on the temple


Renewal of the work on the temple


Finishing the temple and celebration

Second return of the people with Ezra

Ezra’s return from Babylon

Gathering with the people in Babylon

Travel to Jerusalem

Sins of marrying foreign women

Ezra’s response and confession

People’s confession, repentance, and re-commitment

Outline of Nehemiah
Nehemiah in Susa before going to Jerusalem

Nehemiah returns to Judah

Nehemiah rebuilds Jerusalem’s walls


He surveys and plans


He begins the work according to plan


He deals with outside opposition


He deals with problems with own people


He organizes, supervises, and finishes the wall

After the rebuilding


Ezra restores worship, along with the study and 

observance of God’s Law


Festivals celebrated

Praise and confession of the people


People’s recommitment to God


People’s failure to fulfill it


Nehemiah’s reaction and rebuke of the people
Bible Studies
Discussion questions for Ezra, Chapters 1-6

1. What does the prophecy of Isaiah regarding Cyrus (Isa. 44:28-45:13) tell you about God’s involvement in the return of the Jewish exiles?

2. What is the significance of the 70 years that the Jews had to remain in captivity and what did that mean for the remnant of Jews returning to Israel?

3. What was special about these people?  What did that mean for the future hope of Israel?

4. Why was God’s first priority to rebuild the temple in Jerusalem (not the city)?

5. What is the significance of sending both a governor (in the line of David) and a priest (in the line of Aaron) to lead the people back to the land of Israel and rebuild the temple?

6. Why couldn’t the returning Jews allow the people around them to help them rebuild the temple?

7. Why did many of the older priests, Levites, and family heads cry aloud when they saw the foundation of the temple being laid (3:12)? (See Haggai 2:3 and Zechariah 4:10.)

8. How do you see God’s hand at work in removing the opposition and allowing the work on the temple to continue to completion?

Discussion questions for Ezra, Chapters 7-8

1. What did Ezra and the second group of Jews bring to Israel that was in God’s plan for his returning remnant?

2. Look at Ezra 7:10 and discuss Ezra’s personal commitment to his ministry and God’s preparation of Ezra to carry out his plan for his people.

3. Identify the four elements contained in that verse and discuss their significance.

4. How do you see God using the kings of Persia to accomplish his purposes with his people?

5. Why was it so important to Ezra to rely totally on God for protection on the way back to Israel and how did God bless him in that?

6. When Ezra learned of the people’s sin in intermarrying with surrounding peoples, why did he react in such an extreme way?

7. What did this particular sin have to do with the things that led to God’s judgment on Israel and Judah and the 70-years of captivity in Babylon?

8. Consider the people’s solution and covenant to send away the foreign wives and children and how that relates to God’s view of divorce?  What is the greater concern here in light of that?

Discussion questions for Nehemiah, Chapters 1-2:10

1. Why was it so important for Jerusalem and its walls to be rebuilt in order for the restoration of Israel (literally God’s people to Judah) to be complete?

2. In what way was Nehemiah the third key instrument that God used to complete the restoration?  

3. Where do you see God’s hand in the initiation of this last phase? (A look at the larger political picture of the Persian Empire and of the Eastern Mediterranean region might be helpful but isn’t necessary to discuss this question.)

4. Why was it so important that Nehemiah be in the position he was in regarding King Artaxerxes at the time this happened and how does that relate to the man, Nehemiah, himself and his faith?

5. Discuss the significance of the prayers of Nehemiah throughout the book, but especially his prayers to God after hearing about the trouble in Israel and just before making his request to the king.  How could we apply this practice to ourselves today?

6. The principles that Nehemiah employed in rebuilding the wall and dealing with both his opposition and his own people have been taught for many years as classic and foundational to good leadership, both in military and business applications.  Where could this cupbearer have learned such principles? 

Discussion questions for Nehemiah, Chapters 2:11-6:19

1. After resting three days, what was the first thing Nehemiah did when he arrived in Jerusalem and why did he do it…especially in the way he did it?

2. What was Nehemiah’s next crucial step regarding the Jewish people whom he would need to help him?

3. How did Nehemiah go about organizing the work and the workers so that the wall would be rebuilt as efficiently and effectively as possible?

4. How did opposition from outside forces and the attitude they had toward the returning Jews reflect the critical need to restore the city and its wall?

5. What were the threats that Nehemiah had to deal with both from surrounding peoples and from his own people and how did he deal with them?  Who did Nehemiah credit with resolving these problems and removing the threats?

6. Think about the defensive measures Nehemiah instituted and discuss their advantages.

7. How did Nehemiah set the example for the Jewish people in everything that was done?  What kind of sacrifices did he personally make to accomplish his task?

8. Discuss the personal trials and temptations that Nehemiah experienced and how he kept his focus on the objective and humbly relied on God every step of the way.

9. What effect did Nehemiah’s success in rebuilding the wall (and parts of the city) in 52 days have on surrounding peoples and what kind of witness was that for God’s glory?

Discussion questions for Nehemiah, Chapters 8-9; 12:22-13:3

1. During the 70 years of captivity, traditionally celebrated, required sacrifices had been replaced by a greater emphasis on prayer, fasting, and observance of the Sabbath, and during this time temple worship had been replaced by worship in synagogues.  How did these changes affect the way the returning people observed Jewish ceremonial and religious laws?

2. Look at verses 8:1-8.  What was a key element in the spiritual revival and restoration of religious worship among the returning remnant in Judah?  How was this different from past practices?

3. How does what we learn from this period of Jewish history help explain the cultural and religious differences we see during the days of Jesus and his disciples in comparison with that which existed during the period of the judges and kings before the captivity?

4. Of the past practices that were restored, how were they now observed in comparison with the period before the captivity?

5. How did the people feel about the restoration of the practices, such as the Jewish festivals and feasts?

6. What did this revival mean for the relationship between God and his people?  What roles did confession, repentance, and rejoicing play in this new, or restored, relationship?

Discussion questions for Ezra, Chapters 9-10, and Nehemiah, Chapters 10-13

1. How did the returning people see themselves in relation to observing traditional Jewish law?  What appeared to be the desire of their hearts regarding God’s requirements of obedience?

2. Looking first at the book of Nehemiah, what promises or commitments did the people make to God in their return to their homeland?  How did the commitments relate to traditional Jewish law?  

3. Were these commitments voluntary, and how sincere do you believe the people were in making them?

4. What happened in time to the people’s fulfillment of their promises?  Comparing the list in Chapter 10 with what Nehemiah discovered later and listed in Chapter 13, what does that tell you about good intentions and the weakness of even the “best of the best” in living up to God’s holy standards?

5. What were Nehemiah’s and Ezra’s reactions to the failures of the people?  How did they handle the problem?

6. As already presented in the discussion questions for Ezra, one particular sin stands out above all the others: the people’s intermarriage with the foreign people around them.  Again, why was this such a great sin, and why was it so important for the people to remain separate from the people around them?  What do the terms, corruption and pollution have to do with it?  How does this principle relate to Christians today?

7. Since the books of both Ezra and Nehemiah end on such a sad note of failure for even the last remaining remnant of God’s people—those who had been spared from death in God’s judgment, who had obeyed God in submitting to the 70 years of captivity, and who had willingly left the comforts of their new lives in a foreign land (unlike those who were forced to flee from Egypt with Moses) to return to a desolate, desperate place of toil and hardship, i.e., the best of the best—what does this mean for all of mankind and its need of a Savior?  Was this the last great hope for mankind outside of God’s personal, supernatural, gracious intervention, and how does this set the stage for the coming of Jesus, 400 “silent” years later?

Chapter 14: Esther

By Lena Vaselevsky

Russian Only

Appendix 1: Interpreting Narrative

By Dan Burns

History Writing

What is “good” history writing? How can you evaluate whether a historical work is “good” or “bad”? For example, consider two different histories of Kazakhstan written in 1975 and 2005. How would they differ, apart from the events not covered in the first volume? How would you expect a communist-era history to differ from a post-communist era history? Would one be better than the other? On what basis would you evaluate such a claim? All history combines a reporting of past events and an interpretation of what those events mean. Every writer of history has a point of view by which he evaluates the nature of an event and the effect that event had on others. Every writer has a purpose for which he is writing, be it as simple as selling books or as grandiose as explaining the nature of mankind’s existence at a certain point in time. Based on his purpose, a writer will select, shape, and interpret material and edit into a work that he considers coherent.

All of the books in the Pentateuch and Historical books are fundamentally in the genre of history. They report past events in a generally chronological sequence so that the reader can get at least a general understanding of the major events that shape his present circumstance. However, the difference between the way modern writers record history and the way in which ancient writers recorded history is quite significant. Modern history writing attempts to present the events of the past in an objective, dispassionate, manner, so that the facts can, for the most part, speak for themselves. Of course, this goal is actually impossible. Every history writer has a limited understanding of what happened and a particular world-view that interprets for him the meaning of life. According to this world-view, a writer will chooses to include some material and exclude others, likely based on his evaluation of the event’s significance. The writer will shape or edit the material in order to emphasize what he sees as the most significant aspects of the event. The writer will openly or subtly give a rationale for the cause and effects of various events. While a writer may prose a broad variety of factors that caused an event, such as politics, economics, sociological and ethnological factors, military strategy and technology, he will inevitably reveal which factors he deems most relevant in shaping those events of the past. One’s evaluation of the success of a history will be closely related to the degree in which the world-view of the reader and the world-view of the writer correspond.

The Biblical writers lived in a different era. They had no intention of writing a dispassionate history of the nation of Israel that recorded the various events from 2000 – 400 BC. Biblical writers believed that God directly intervened in the history of Israel, and the surrounding nations, and ultimately caused the rise and fall of all the nations in the area. Consider the Babylonian captivity, the 70 years Israel spent outside of the promised land as subjects of Babylon. How would a Babylonian history differ from those found in Kings and Chronicles? They could both report the same events, but with significantly different explanations. The OT writers clearly declare that Yahweh, the Lord of Israel, sent his people into captivity as punishment for their sins. Nebuchadnezzar, the king of Babylon, was merely an instrument of God’s will. Nebuchadnezzar and Babylon would eventually be disciplined by God for their own sins. The captivity was all God’s doing by His power. This is the message proclaimed through the history recorded in Kings.

Furthermore, the writers were not providing an academic dissertation on the history of the region. They were fundamentally preachers. Deuteronomy is actually 3 sermons delivered by Moses reviewing the nation’s history for a purpose: to call people to commit themselves to God and His covenant as they prepared to enter the promised land. Kings and Chronicles also tell history for a purpose: to prepare a nation to return to the land (Kings) or to proclaim to a people that they are still God’s people (Chronicles). The writers selected and shaped their historical information according to the purpose of their writing. In other words, the writers do not simply detail facts; they interpret them as well. They proclaimed them to their generation as a way of motivating their people to commit themselves to God and His covenant. 

Since the history recorded in the OT is part of the inspired Word of God, readers do not have to question the accuracy of the interpretation given to the facts of history. The writers of history were inspired by God, who spoke to them and through them as they wrote history. Whether the writers recorded Yahweh’s direct speech, such as the ten commandments or His words to Moses, or wrote their own understanding of an event, like the explanation of the fall of Israel in 4 Kings 17, God inspired them to write the truth. Thus, the Scriptures are ultimately a record of God’s interpretation of historical events. That is why they are trustworthy. They are given to His people not to satisfy their curiosity about the events of the past. They are proclaimed by God to call people to believe in Him and commit themselves to follow Him as faithful members of the covenant community.

In order to interpret the narratives of the OT, it is thus helpful to ask the question, “Why did God, through the writer of this book, choose to include this particular event?” Many events in the history of Israel were omitted from the Biblical record. Why was this particular one included? More specifically, how was it shaped? The Bible is not given to us merely so we will have information. It is revealing to us something about God’s character, His actions in history, so that He might call us to some sort of action: renewal, faith, obedience. What does this event reveal about the character of God? What does it tell us about God’s relationship to His people. If one can determine the overall shape and flow of a book, then it is easier to see why particular events were included. That, in turn, helps see the purpose of each event and how the lessons of that event can be applied in the present.

As readers of the Christian Bible, we read the entire OT with a purpose. Jesus declared in Luke 24:27, 44 that all the OT pointed to Him. While this does not mean that every verse in the OT is somehow a prophecy or prediction about Jesus, it does teach us that the direction, the purpose, of all of God’s saving acts revealed in the OT find their fulfillment in the grand saving act of God seen in the death, resurrection, and ascension of Jesus. Thus, the OT is not merely a list of historical events in the life of Israel. It is a proclamation of God’s intervention in history and the salvation He accomplished for His people that all finds its culmination in the mission of Jesus Christ and the establishment of His Kingdom. For the Christian reader of the OT, the ultimate purpose of God revealed in Christ shapes and interprets the significance of the events proclaimed in the OT history.

Historical Context

In interpreting OT narrative, it is helpful to seek to determine both the original context of the event and the context in which it was recorded. Thus, while the events of the reign of Solomon occurred in approximately 971-931 BC, the final edition of 3-4 Kings in which we read about those events was written around 550 BC. It is helpful to consider both the original context in which the events occurred, and were likely recorded by a royal scribe, and the context in which it was included into the history of 3-4 Kings. Each context reveals to the reader something about the writer’s purpose. The coming of the Spirit upon the Temple built by Solomon in the 10th century BC reveals the faithfulness of God to dwell among His people. The sins of Solomon described in 3 Kings 11 not only report on the actual, historical sins of Solomon, but also remind the people why they are being disciplined. They followed Solomon in his sins and thus were sentenced to 70 years in exile. However, the discipline was for a purpose, and by trusting in Yahweh, they would again experience His presence and His salvation. Both contexts teach the reader something about God and His purposes for His people.

Literary Structure
In recent years Biblical studies has begun to make greater use of traditional literary methods of studying Biblical narratives. When reading a narrative, it can be helpful to pay attention to issues of plot, to the development of characters, to the change of location or time, and to direct speech given by the main characters. How does the plot develop? What elements of tension or suspense are introduced into the action? For example, in Genesis 12 the character of Abram is introduced. God makes Him a great promise and sends him to the “land I will show you.” There Abram offers a sacrifice to the Lord. This is the introduction to the plot. However, no sooner has that happened, than a famine arises, and Abraham leaves this very land he had been promised. This is the tension, the conflict, that drives the narrative forward. How will Abraham inherit the land that has Canaanites living in it? How will God give Abraham descendents when his wife is barren, particularly if Abram gives her away to Pharaoh? This tension drives the Abraham narrative forward to its culmination, when Abraham, who finally receives a son, is asked to offer him to the Lord as a sacrifice.

One central element to interpreting narrative is the role of the narrator. Most narrative literature makes use of a narrator, the voice of the storyteller who is not part of the story but gives information pertinent to the plot in the form of parenthetical information, explanation, or evaluation. In Biblical narratives, the narrator often ultimately speaks for God. The point of view of the Biblical writer ultimately provides God’s opinion on the matter. Thus, it is helpful to ask, “How does the narrator evaluate the characters and their actions?” Are their clues in the narrative that reveal God’s opinion on the matter that are given in an indirect manner? 

I. Context/Sitz im Leben

II. Structure

A. Narrative elements: plot, characters, location, time, speech

B. Point of view: narrator/God

III. Style: chiasm, inclusion (framing techniques), repetition, gaps, antitheses, symbol, irony.

IV. Redactional Analysis

V. Exegesis/Theology

Appendix 2: Interpreting Law in the Bible

By Dan Burns

Modern psychology tells us that forbidding something seems only to make it more attractive. “Don't touch that candy.” “Don't go beyond this point.” “Don’t open this door.” Think about the speed limit. When the speed limit is posted at 90, people drive at many different speeds, just not 90. Some drive 95, 100, 120. The maximum speed limit provokes people desire to drive at least some amount over the speed limit. When we read laws in the Bible, particularly the ten commandments, we must come to grips with the fact that this same principle is at work. Of the 10 commandments, 8 or 9 are specifically written in a negative format. What effect does that have upon us? What is God’s actual intention in giving us commandments? How can the laws set forth in the Old Testament drive us to actually fulfill what is written and love God and neighbor more fully? I suggest that 5 principles will help us understand and use the laws given to us by God in the Bible.

Principle #1: The Ten Commandments are all interrelated.

In the Christian tradition, the ten commandments are divided into two sections. The first four commandments instruct us primarily in our relationship with God. The final six commandments instruct us in our relationships with other people. These two halves of the law, however, are still inter-related. Our love for God is expressed in the way we love other people, who are created in His image. Our care and love for other people is part of the way we worship and serve God. Likewise, violations of the 8th commandment (You shall not steal) probably also violate the 10th commandment (You shall not covet) and may involve violation of the 9th commandment (You shall not bear false witness). Human history shows that violations of the first four commandments regarding proper worship of God inevitably lead to violations of the final six commandments regarding proper love for our neighbor. Thus, while each commandment contains its own specific instruction, it is inextricably linked to the entire body of law found in the Pentateuch. Thus, while it is helpful to examine each law individually in detail, it is also important to remember that each law is integrally related to the entire body of law found in the Bible.

Principle #2: The ten commandments are starting points, not end points. 

The ten commandments, and the rest of OT law, give us the place to begin considering the will of God. But they do not claim to give the complete and final word on the subject. For example, in the second commandment, we are told not to make images nor to bow down before idols. However, it does not specifically define the image. Nor does the second commandment tell us, specifically, how we are to worship our God? How should we relate to God in worship? Are any forms of art permitted? The second commandment gives us a clear boundary. But it does not fully explain how we are to worship the one God we are permitted to have before us. How are we to understand and apply the fourth commandment, “Remember the Sabbath…on it you shall not do any work.” What, exactly, is work? Interpreters have debated that question for millennia. What is rest? That point is also not explained in detail. These commands напрашиваются на дальнейшее explanation.

The ten commandments are the starting points for which the context of the entire Bible is the explanation. While some detailed explanation begins in Exodus, the rest is found in the trajectory set out in the Pentateuch and fulfilled in the person of Jesus Christ. 

These commands are part of an eternal law, but they are just the beginning. Remember, the recipients of this law were just coming out of slavery. They did not have a sophisticated political and judicial system. God gave them a simple code from which to begin. These are the starting points. However, all biblical laws require further interpretation. Someone must interpret the law and apply it to the context in which the people of God live. Ultimately, the commandments ask for an authoritative interpreter, a Divine Interpreter. Jesus is the Messianic Interpreter who gives us the fullest, deepest, and most complete interpretation of the law. He interprets each of God’s commandments fully and properly. He even gives us their most effective summary: love God with all your heart and love your neighbor as yourself. In giving us His interpretation, he gives us the next principle for interpreting Biblical law.

Principle #3: Each commandment includes both a positive command as well as a negative restriction. 

Jesus taught us that the law implied more than its minimal implications. For example, the command not to kill is not satisfied when we simply refrain from the most obvious violations of the law. The law against murder also prohibits hatred and anger (Mat 5:21-22). A man’s words and motives are also under the scrutiny of the law and can bring judgment upon him even if his hands do nothing. Jesus teaches us that the command forbidding murder ultimately includes in it the unwritten but fully intended command to do good to your neighbor. Each law, particularly the 8 written negatively, include not only the negative restriction, but also the opposite positive command. So the second commandment is not fulfilled merely in avoiding false representations. It requires the active worship of the one true God. The second commandment includes the positive command to worship Yahweh alone. It was written negatively as a law so that it could be enforceable. But as a principle, we are commanded not only to refrain from idol worship, but also to actively worship the Lord.

Principle #4: The ten commandments function both to reveal the nature of God and to reveal our own sin. 
Historically, the law has been understood to have three major uses, two of which are key to us. The first use of the law, the civil use, is to restrain evil in society. That governmental use is not as central to individual readers of the Bible. However, the second and third uses of the law both must be grasped to properly make use of it. The second function of the law is to expose sin. The law is a mirror that shows us who we are as God sees us. None of us can look at the law and say honestly, that is by God's Spirit, that we live by this. The law reveals our sins and exposes our flaws. We all терпим неудачу in many ways. We should see our own failures in the law. For the believer, the law should направить нас к God for mercy and forgiveness, which are freely предложены in Jesus. The law points out our sin, our need for a Savior, and the areas in which we can grow. For the unbeliever, the law exposes the condemnation of the individual before God and their need for forgiveness and mercy, which can only be found in the substitutionary atonement of Jesus Christ. The third function of the law is to reveal God's character. These commandments reveal the nature of God and thus, how we relate to Him. The basic nature of the moral law has not changed since the time of Moses. God does not grow, develop, or change. These commandments show us how we ought to relate to our holy God. While we cannot keep them in a meritorious way, by the Spirit we can begin to live according to them. The Spirit can and does lead us into conformity to these laws. When believers truly love others from their heart, they do begin to fulfill the final six commandments. The Spirit leads us to follow them as the voluntary desires of the heart. The Spirit leads us to fulfill them to our maximum potential with joy every day. The Spirit, who inspired the writing of these laws on stone, inscribes them on our very hearts, so that we fulfill them from our own personal desire.

Principle #5: Law and grace

It is not uncommon to see the law and grace as opposite ends of a scale. Both John (John 1:17) and Paul (Rom 6:14) see a sharp contrast between law and grace. However, this contrast must not be so exaggerated that one becomes antinomian, as if the law was an evil thing to be avoided at all cost. The law and grace are always found together. The polemic of the New Testament is primarily directed against using the law as a means of justification. According to the second use of the law, all men are condemned by the law. Thus, using the law as a means of salvation or justification before God cannot accomplish the restoration of mankind to a right relationship with God. However, even the ten commandments were given in the context of grace. The ten commandments begin with the declaration that God delivered His people out of Egypt. That act of kindness was not based on the merit of the Hebrew people. God’s salvation was not earned or deserved. By grace, God delivered them from Egypt, and in the context of that relationship, He gave the Israelites the law. In the context of a grace-centered relationship, the law is given so that the Spirit can guide the believer into the will of God. Thus, as an instrument of the Spirit of God, the law is good and can be used in a beneficial way. The greatest fulfillment of the law is shown through love of God and love of neighbor. By empowering grace, believers can use the law positively to fulfill the will of God in the world, or, as Paul described it, that our вера действует через любви.
Appendix 3: Historical Periods of the Bible

I. Pentateuch

A. Gen 1-11:  Creation until around 2000

B. Gen 12-50:  Three long generations from 2000-1800

C. Exodus-Deuteronomy:  Life of Moses, around 1450 BC

II. Historical Books:  1450-400

A. Conquest:  ca 1450

B. Period of the Judges:  1400-1051

C. United Kingdom:  1051-931

D. Divided Kingdom and the Fall of Israel:  931-722

E. The Kingdom of Judah and its fall: 722-587 (Babylon)

F. Babylonian Captivity:  587-538

G. Persian Period 538-333

1. Restoration of Temple:  515

2. Restoration of Walls:  445

3. End of OT period: 400

III. Intertestamental Period

A. Hellenization:  333-63

1. Conflict with Antioch Epiphanes 167

2. Brief period of independence 145-63

B. Roman Period 63-NT

IV. New Testament Period

A. Crucifixion of Christ: 33

B. Fall of Jerusalem before Rome: 70

� Archaelogist generally agree that Solomon’s reign began in 966 B.C.  Therefore, 966 + 480 = 1446 B.C.


� Both Tables were compiled by professor Al Groves.
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